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PREFACE 

God's word in Romans 10 verse 14 states 

"How then shall they call upon Him in whom they have not 
believed? And how shall they believe in Him whom they 
have not heard? And how shall they heat without a 
preacher?" 

With more than one thousand missionaries in the coun

try, Thailand is well served in respect to| foreign endeavor 

to bring the gospel to its people. As for national preach

ers, many churches have to do without a pastor as a 

considerable number of Bible school graduates do not go into 

full-time pastoral work. 1 But media evangelism with 

traditional drama, radio, cassette ministries, Christian 

literature and the Jesus film has been well developed.2 So 

there are preachers — and yet, so few hear: 

1Patrick Johnstone, Operation World (Grand Rapids, 
MI: Zondervan Publishing House, 1993), 5311 

2Ibid., 533.' I 



ilThe earliest witness to the Thai started in 1816 in 

ii 

Burma!. In the 160 years of Protestant mission work in Thai

land 'following these beginnings only 0.43 percent of the 

population have received Christ and during the more than 400 
i j 

years} of Catholic missions a mere 0.6 percent were 
'i 

converted. This means that the national Christian witness 
|! 
ii 

in Thailand amounts to 1.03 percent of the population out of 

which' 0.03 percent are evangelicals.3 The reasons for this poor growth are to be found in the complex web of culture, 

I1 

spirit appeasement, occult practices and Buddhism linked up 

with!a social cohesiveness out of which few dare come. 4 

ThiS;|Poses the question whether the Thai can really hear 

when|they are told the gospel. 

In this thesis I will present in the first chapter an 

introduction to the theme as well as early findings. Chap

ter two is concerned with the Thai cultural context of com

munication. Its educational content in respect to the 

teaching of values and practical results in a rapidly chang

ing society will be highlighted. In chapter three the 

Ramakien as a precedent of contextualization will be 

explained and its influence on Thai society observed. Then 

i: 3Alex G. Smith, Siamese Gold - The Church in 
Thailand (Bangkok: Kanok Bannasan, 1982), 12. 

4Johnstone, 531. 



the Buddhist world view will be contrasted with the biblical 
j 

one in chapter four. Having said all this, a chapter on 
i 

Scriptural principles of contextualization will follow 

(chapter five). It will also offer further suggestions for 

contextualization in a Thai setting. In chapter six a model 

of contextualization, namely contextualizpd stories on the 

biblical version of creation, will be introduced and the 

seventh chapter will conclude with an evaluation. Further

more, appendix one will contain the exegesis for the stories 

concerned and appendix two will supply the Thai translation 

for the stories presented in chapter six. 

It is my conviction that all the effbrts described in 

this paper will be in vain if the spiritual battle.to be 
• 

fought is not seriously taken on in prayer. Everyone 

involved in spreading the gospel in the spiritually needy 

country of Thailand is called to prepare ^he ground prayer

fully 5 as Elizabeth Wagner suggests in heir very insightful 

book "Tearing Down Strongholds" and to support new and 

maturing Christians by prayer.6 The laborers on the 

frontlines in Thailand are in dire need oif the kind of 

5Elizabeth Wagner, Tearing Down Strongholds - Prayer 
for Buddhists (Kowloon, Hong Kong: Livingj Books For All, 
1989), 29-41. 

j 
6Ibid., 42-61. 



prayerful support from Christians in other countries as is 

beind already promoted by agencies in the West. 7 

ill sincerely hope that this paper will be of help to all 
i i 
i i 

who s;eek to understand the Thai people and who have a 

burnj ng desire to share the Good News with them or to enter 

into fa covenant of prayer for their salvation. 

;! 7e.g. "Adopt a People," in Bulletin of the U.S. 
Cent||ar of World Mission 1-2 (January - February 1993), 6. 
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CHAPTER I 

INTRODUCTION 

!As a newcomer to Thailand, observing my Thai friends 

always left me with questions: how did they arrive at their 

conclusions? Their logic appeared different and so were 

their1 results. How could I ever understand their way of 

thinking? The key to their world seemed to lie in their 
II 

under!standing of themselves and of the world. 

i 

IjOne day I came across the English translation of a 

short extract of the Ramakien, an Indian epic called Rama-

yana -which had been adopted by the Thai people and named 

"Ramajkien" . In reading the booklet a whole new world opened 

ji 

up tqi me: it was a description of the unseen world of 

spirijts which was presented as something as real as the 

visifcjle world. On checking back with my Thai friends they 

let ine know that this was indeed the way they perceived 

ii 

theirl world. This realization was a heavy shock to my West-

ern mind' and only by meditating on this fact and getting 



additional information by observing my Thai surroundings and 

noting the communication ways in Thailand could I slowly, 

and I guess, only in part, adjust to this extremely foreign 

thought system. However, I realized that it was much easier 

now to follow their thought patterns and I could, in some 

instances, predict reactions or even envision how a whole 

situation would develop. 

Apart from this amazing discovery I wondered which 

values were taught in the Ramakien? Which values were 

accepted by the Thai people? Who taught them and how? As 

for me, I had been introduced to my Western world view and 

value system by my parents and grandparents; through the use 

of stories told at bedtime or during holiday seasons; 

through deliberate training; through text books and litera

ture; and through the church — to name only the main re

sources. So, how is it done in Thailand? Who or what 

influences the establishing of a world view and values in 

children and adults? 

Soon after these discoveries, while in Germany, I 

crossed paths with Professor George W. Peters who encouraged 

me to write biblical stories for Thai people. Quite excited 

with the idea I set out to write on the creation of the 

world, only to come to the conclusion that my Thai friends 

would have no idea of whom and what I was speaking. Thus 

the "Pre-creational Story" was developed, introducing the 



•; 3 

Thai fco God's character, the Trinity and God's plan of 

salvation. Several other stories followed. 
!| 

ppon returning to Thailand I paid special attention to 
j 

the ujbe of stories in teaching and found the following: 

beforjp the age of mass media had hit Thailand in the early 

sixties, values were mainly taught via story-telling. It 

was tjhe Buddhist priests who were entrusted with the immense 

task pf teaching the people how to live, how to behave and 

how tjb fill one's role in society. Throughout, Buddhist 

teaching formed and still forms a significant part of the 
i 

training process. Life and religious practices are deeply 

interrelated. The values taught cover every aspect of life 

necesfeary to produce the Buddhist ideal - a balanced life in 

harmony with nature. 

|The teaching of values and behavior to the Thai people 

have [been established for a long time. In times not so long 
:| 

past lit would go on as follows: the monks would call the 
i j 

p o p u l a t i o n to the village temple at certain intervals for 

i n s t r u c t i o n on day-to-day matters or on special themes. Or 
;l 

the traveling monk would set up his bright saffron colored 
ij 

umbrella in the rice fields outside the village to teach the 

population. On learning of the monk's arrival the whole 

village would assemble with mats and umbrellas to where he 

had settled, and be prepared to spend many hours listening 

to hijS teachings. It was a fun activity as people gathered 



together with friends, eager to hear something new and enjoy 

the discussions. Difficult questions - even those 

pertaining to law and order and which could not be agreed 

upon by the village elders but also some on world view or 

petty behaviour - could be asked and solutions with distinct 

values were offered in story form. Characteristically the 

teaching comprised parables, a climax and then was 

paraphrased. Typical instruction might have gone something 

like this: First, an extremely bad solution to a problem was 

offered; the answer to it had to be a deliberate "no". Then 

an unrealistic good suggestion was presented; however, the 

answer had again to be a strict "no". At last the solution 

came as the middle path of Thailand's Theravada Buddhism: 

not in the extremes lay the answer but a well balanced 

answer and the subsequent behaviour served society and 

nature best. 8 On the people's return home the lessons 

learned would be recalled in their illustrative form and 

this way served as a treasury well guarded and adhered to by 

the listeners. 

Since radio and, particularly, TV have came to Thailand 

in the early sixties, and since it seems that government 

schools and other educational institutions have taken over 

8Klaus Hoppenworth, Per Buddhismus - Handbuch mit 
Quellentexten (Wannweil: Verlag Wort im Bild, 1977), 22-24. 



the task of the teaching monks, the population has witnessed 

a sharp decline in the number of traveling monks. However, 

as Christianity has gained an observable momentum in recent 

year's, the Ministry of Religious Affairs strongly encouraged 

the iblergy to take responsibility once again and to set out 
i; 

in teaching the masses the Buddhist way. Following the 

Ministry's order an increase in traveling monks was 

observed. TV has also come into use as a medium of teaching 
!! 

jl 

Buddhism and radio programs catering to this demand are on 

the ^increase. As people with only elementary education have 

not jbeen taught to be abstract thinkers, the average teach

ing Jis weighted with illustrations in story form taken from 

every day life in Thailand. The main point is marked out 

cleajrly and made easy to grasp. Wan Petchsongkram, a former 
• 'l 

Buddhist monk states that in Buddhism stories are written to 

embody the faith the people hold. 9 

] As far as I am told it does not happen very often nowa-

daysj that parents or grandparents teach children by telling 
ij 

then|i stories. Everybody is far too busy in this fast devel-
i| 

opirig country and those who are still knowledgeable in story 
!i 

telljing die out one by one. 

9Wan Petchsongkram, Talk in the Shade of the Bo Tree 
(Bangkok: Thai Gospel Press, 1979), 189. 



It was a thrilling experience to observe my listeners 

when I started to tell them biblical stories I had re-writ

ten for them in the style of their thought patterns. Not 

only did they want to hear more of them but I noticed that 

they grasped the meaning of biblical truth and the inherent 

spiritual values. "This is the first time I understand who 

God really is," was the comment of several Christians who 

had been churchgoers for the last six to ten years. And 

those spiritually young in their faith or with no knowledge 

of God at all would ask for more and even more of these 

stories. The lady helping me with the translation of the 

material into the Thai language immediately acknowledged a 

deeper appreciation of God's Word and felt a very strong 

desire to read her Bible more deliberately. 

These experiences made me not only want to write more 

biblically based stories for my Thai Christian and non-

Christian friends but I also realized that I had to do more 

careful research of the Thai world view, to know their value 

system and culture so as to not hinder the work through my 

ignorance. Also, my purpose was to be only a forerunner for 

this approach to teaching biblical Christianity, hoping that 

ultimately the Thai Christians would be encouraged to 

express Christian theology and teach biblical values their 

indigenous way. 



CHAPTER II 

THE THAI CULTURAL CONTEXT 

A. Cultures in Context 

1. Cultures as Specific Lifeways 

i' Looking at a foreign culture, the casual observer will 

be confronted with its strange language, different foods, 
i | 

its [use of time, distinct behaviour patterns, the expression 
j 

of fijeelings, its non-verbal communication and many other 

factors. These observable aspects do not, however, reveal 

all [there is to culture. There are unseen underlying 

factors which shape and give meaning to observable peculi

arities. "Cultures are but different answers to essentially 

the I same human problems," notes Louis Luzbetak. 1 0 Both, the 

seer! and unseen features of culture are interrelated and 
i | 

constitute a total lifeway. 

10 Louis J. Luzbetak, The Church and Cultures 
(Techny, IL: Divine Word, 1963), 61 



2. National Cultures 

Personally I am convinced that at the heart of any 

national culture is its world view which is the perception 

of the surrounding world in which this culture has its 

place. This world view constitutes a value system from 

which core values and resulting values are derived which in 

turn shape attitudes, expectations, beliefs and last but not 

least, the communication style specific to this culture. 1 1 

B. Understanding Cross-Cultural Differences 
Specific to the Thai 

1. The Thai Cultural Background 

Thai society has traditionally existed in a delicate 

state of equilibrium maintained by two pillars. One of them 

was the loosely knit, hierarchical Thai social structure, 

which laid an enduring foundation for social order. The 

other was a set of intertwining values, ideologies and 

beliefs, based largely on Buddhism, which gave the people of 

traditional Thailand a sense of priorities and meaning of 

life. Both of these pillars were sustained by a predomi-

nSuntaree Komin, "Psychology of the Thai People," 
Lecture, Bangkok, 23 February 1993. 



i 9 

l i 

nantly agricultural economy, adequate in an abundant natural 

environment. 

;i With the economic development programs initiated in the 

late, 1950s traditional Thai society has undergone a slow but 

progressive destruction of its former equilibrium. Tradi

tional social structures which have been bolstered with 

former ways of living have been found to be lacking and are 

no Ijonger rewarding. As a result, e.g. the traditional Thai 

conqept of accommodation and group solidarity has been 

chanjged into a kind of individualism which is different from 

its jj'Western form as many of the other traditional Thai 

valtj.es and beliefs are still prevalent. 1 2 At this time 

Thaijland is caught in a deep-seated conflict between tradi

tions and modernity and there is no sign that this struggle 
ii 

will be solved in the near future. 1 3 

j 1 2Suvanna Kriengkraipetch and Larry E. Smith, Value 
Conflicts in Thai Society (Bangkok: Chulalongkorn University 
Priliting House, ' 1992) , 217-19. 

! 1 3Katherine Bowie, ed. and trans., Voices from the 
Thai Country Side: The Short Stories of Samruam Singh 
(Madison, WI: Center for Southeast Asian Studies, University 
of Wisconsin, 1991), 33. 

http://valtj.es


2. Four Cultural Dimensions of 
Present-Day Thai Culture 

In the following section the most striking dimensions 

of present-day Thai culture will be described to the degree 

that a frame work of Thai culture can be perceived. 

a) Individualism within a Collectivism Dimension 

Thais are individualists; however, their individualism 

is not to be confused with what is known as individualism in 

the West. Thai individualism celebrates independence in 

thought and action, yet has as its special feature an appar

ent indifference towards others. 

On the other hand, collectivism can be clearly 

observed: Thais like to do things in groups. Group members 

do not need to have close relationships with each other but 

they hate to be on their own if there is the opportunity of 

acting, individualistically, in a group. 

b) The Power Dimension 

Power in the Thai value system is a quality to be 

sought after. It is mainly power in the social realm -

power over people but also power over unseen forces. 1 4 

1 4 Philip M. Steyne, Gods of Power (Houston, TX: 
Touch Publications, 1990), 52. 



Power brings wealth; wealth and power on the other hand are 

believed to stem from good karma; 1 5 and good karma is some

thing to be honored and accepted by others. People without 
i 

power have only one option: they have to seek power. 

i 

c) The Uncertainty Avoidance Dimension 

A weak self-image, conditioned by fear, makes the Thai 

try to avoid uncertainty. In order to counteract uncer

tainty, forms are established within which there is security 

and cjertainty. Here we find the root for a high value on 

il 
external performance. 

i 

i ! 

d) The Femininity - Masculinity Dimension 

While boys and men are to a certain extent encouraged 

to be feminine (sensitivity is a plus, stylish dress and 

haircjut, make-up and homosexuality are acceptable) , girls 

are grained to shoulder the main responsibilities at home 

and for the family. The latter has to do with the Thai's 

Buddhist based outlook that men are expected to be found in 

spheres where "hierarchy" plays a particularly prominent 

role,, such as bureaucratic and political positions. Women 

1 5Bowie, 33. 



in turn are to a great extent involved in business, be it 

big or small. 1 6 

While the above descriptions highlight cultural corner 

posts we have to take into consideration that Thai culture 

is a highly interpersonal oriented structure. Here we find 

Thais giving highest priority to ego, pleasing relationships 

and a host of "social smoothing" practices which are essen

tial in order to maintain good social relations. 1 7 These 

factors motivate Thai culture and anybody living in Thailand 

will soon find himself in the midst of an intricate set-up 

which, for a Westerner, takes a lot of sorting out and 

getting used to. 

C. Thai Culture and Communication 

As I aim at contextualizing biblical texts for Thai 

culture, I will seek to investigate communication avenues 

and their content as they present themselves in Thailand. I 

will briefly overview communication and mass media and 

1 6A. Thomas Kirsch, "Economy, Polity, and Religion 
in Thailand, " ir| Change and Persistence in Thai Society, 
eds. G. William Skinner and A. Thomas Kirsch (London: 
Cornell University Press, 1975), 179. 

1 7Suntaree Komin, Psychology of the Thai People -
Values and Behavioral Patterns (Bangkok: National Institute 
of Development Administration, 1991), 131. 



values taught and implied. Practical results and a conclu

sion concerning the application of insights gained will be 

highlighted. 

• 

1. A jCommunicational Basis for Thailand 

When King Rama VI (1910-25) formulated the three 

pillcirs of Thai unity, continuity, and identity as being 

"Nati.on, Religion and King" (Religion being for all practi

cal purposes Buddhism) 1 8, he confirmed a direction already 

followed by his dynasty and the people. At the same time 
i | 

this statement became a mandate for the country in the years 

to come. Still today these three pillars are strongly 

adhered to by the Thai and clearly sensed by any visitor to 

Thailand. 
i 

In their endeavor to keep "Nation, Religion and King" 

in focus, all forms of media complement each other and over

lap in many aspects: daily there is a variety of news and 
r 
i 

information on the Nation, discourses on aspects of Religion 
'i 

and accounts on activities of the Royal Family. These 

reports are prominent in radio, TV and the newspapers. An 

example is the national anthem being played over village and 

towni loudspeakers daily at 8 a.m. and 6 p.m., thus bringing 

1 8Niels Mulder, Inside Thai Society (Bangkok: 
Editions Duankamol 1992), 113. 



traffic and anybody in earshot to an immediate reverent 

standstill. This serves to remind the populace that they 

are part of the free people of Thailand ("thai" means 

"free"). The royal anthem can be heard at the beginning of 

any cultural event like theater, cinema shows and concerts 

and regularly at 12 p.m. over radio or TV. These fixed 

traditions undergird respect for King and country. School 

text books support the three pillars and national 

literature, drama and film are often also significantly 

influenced. 

2. Communication and Value Education 

Considering communication I want to first investigate 

mass media's and other sources' influence on the Thai people 

concerning values taught. It will not only be of interest 

which values are communicated but also how they are brought 

into focus. This will help us at a later point when we are 

directly concerned with contextualization and its implemen

tation. 

Radio, and increasingly TV, are available even in the 

remotest villages. Both of these media are directly con

trolled by the state with news programs censored by govern

ment representatives and broadcast at exactly the same time 

on all stations throughout the country. Private channels 



are mainly owned by the military and air times are filled 

with (a small variety of information, lots of advertisement 

and entertainment. On-the-spot reporting or interviews are 

quitei rare and commentaries on news items are not 

provided. 1 9 There are times of deliberate formal teaching 
i! 

mainly relating to Buddhism and also to cultural skills. 

Lately the formal teaching of cultural values via radio has 
!j 

beenJdeemed necessary. Influential people, for a variety of 
i . 

reasons, have pursued this as a goal to be implemented. 

;i 

Such"informal teaching of values can be aired at any time. 
i 

The programs may portray positive or negative influences (by 

Thai standards). The values taught establish or reconfirm 

what must be taken to heart: subjects such as good or bad 

beha-'/iour, education, status, power, beauty, fun, how to 

havej a happy home and harmonious families — to name only a 
! 

few -j,- are broadcast. All such teaching assumes knowledge of 
i , 

required rituals to be performed, worship of spirits and 

alsoiveneration for the King of Thailand. 

Video films are already an addiction for many. Sadly, 

there is almost no educational material available in common 

videbshops and each film seems to be another variation on 
viol ence, horror and magic. Videos serve as an outlet for 

1 9Charles F. Keyes, Thailand - Buddhist Kingdom as 
Modefrn Nation-State (Bangkok: Editions Duang Kamol, 1989),-
192-95. 



pent-up emotions and an antidote against taboos. They are 

thus viewed as relaxation and entertainment. The values 

imparted are to a high degree negative. 

The press and also the film-making industry are in the 

hands of private owners who have the freedom to cater to 

popular taste. Newspapers are widely available and it is 

estimated that the readership might be ten times as high as 

the actual circulation. However, in rural communities proba

bly fewer than 10 percent of the adult population read a 

daily paper, as against at least 80 percent in Bangkok. 2 0 

Apart from political news the newspapers mainly present 

local crime and accidents. But even then there is an infor

mal communication of values in the cultural sections where 

articles on the family, concerns for nature and on cultural 

artifacts are found. Advertisments, more recently featuring 

pictures of beautiful mansions, all subtly communicate 

values and stimulate desires. 

Only middle and upper-class people (and those who want 

to belong to this group) will spend money on magazines, each 

having its own emphasis and reflecting its respective 

values. In addition to educational and business periodi

cals, magazines With such topics as power, status, happi

ness, romance, attachment to things and people and its nega-

2 0Ibid., 193. 
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tive;; consequences, relationship issues and the like (thus 

repeating the set of values already mentioned) are covered 

and ij'nake such literature. very marketable. 
i 1 

i i Comics are the popular literature of a large part of 

the population. Their educational value is almost zero 
ji 

excejbt for a few exceptions where authors have seized the 

opportunity to teach what is closest to their hearts. 

|. Other literature revolves around topics which range 

from;! the old theme of love and war, current social cri

tiques, the teaching of Buddhism in different forms and 

ii 

information on various aspects of foreign countries. 

While old drama is full of values concerning "Nation, 

Religion and King," contributions of modern writers are 

concerned with cultural change and socio-critical concerns. 

In djrama as well as film, both overlapping with TV and 

video, an openness towards foreign influence is obvious. 
ii 
i. 

Displayed is what the audience desires (power, status, 

wealth, outer appearance and fun) merged with some socio-

critical content. 

ii Besides the above mentioned varieties of mass media, 
r c 

some of which start their influence on a person's life very 

earljy, text books from which pupils are taught in school ar 

sources of value education. Here it is very obvious that 

straight - forward teaching of genuine Thai values take place 

I 
Up t,o grade six (minimum school education) and even beyond, 



stories are the featured form of presentation. Whether it 

is respect for elders and teachers, respect and love for the 

mother, respect for wisdom and its source (at home or 

abroad, people, animals, spirits or nature), helpfulness 

(going hand-in-hand with accruing merit), good behaviour, 

fear of the powerful, striving for power as something 

positive, or following traditions and rituals, every value 

is emphasized in its own way and is part of a rudimentary 

teaching plan of performance and the corresponding relation

ships. Another goal in teaching is the demonstration of the 

supremacy of Buddhism over against any other religion. 

Compared to a Western pattern, the Thai learning style 

is noteworthy: learning is mainly done by rote. Accumula

tion of knowledge for knowledge's sake is essential and it 

is not necessarily to be developed and used as a training 

for further insight and acquisition of wisdom. 2 1 Informal 

learning at any stage is done at home, in school and in 

society, where the pressure to conform is used to uphold 

values. Constantly, other people are pointed out and serve 

as examples. With this high emphasis on performance a 

person is challenged to copy good and to avoid bad behav

iour. Power and fear are the tools used to manipulate 

others. 

2 1Niels Mulder, Everyday Life in Thailand: An 
Interpretation (Bangkok: Editions Duankamol 1979), 135. 



3 . Ccj;>mmunicated Values Exemplified 

As described above values are taught by example, 

whether by parents and relatives at home, or by stories in 

text:books or by people and reflected norms in society. 

Buddhist values, indoctrination on ritual practice'and merit 

acquisition always take first place. But social values are 

emphasized just as strongly. It is nearly impossible to 

imagine and understand what is going, on in a three year old 

kindergarten child's mind when learning the national anthem 

by heart. This might be the first poem he is actually 
jj 

interested in as he is repeatedly encouraged by his parents 

and relatives to memorize it. The child's ability to recite 

the national anthem means much to the family, especially if 

he c/an do it really well. A foundation of trust and pride. 

i, 
in their nation, their religion and their king is early 

ii 
instilled as the children sing the anthem at school every 
morning. Together with this, nationalism is encouraged as 

j . , 

the jphildren are also taught to pay obeisance to the flag, a 

Buddha image and a picture of their king. Each member of 

society has to siibmit to this routine throughout his 

educational years. At the same time the young people will 

be trained and coaxed into flawless behaviour and praised as 

being superior to others if things are done the right way. 



It is supposed that such children will surely develop into 

responsible adults who will teach their children likewise. 

From the above descriptions one can observe that right 

performance, and not necessarily conviction, is seen as the 

main means to safeguard the culture. This attitude towards 

correct action is displayed in behaviour, personal interac

tion and ritual. There is no leeway for individual inter

pretation and anybody whose behaviour fails to conform is 

quickly identified and suspected to be a potential danger to 

society. The imperative of uniformity of actions exerts 

such an implicit pressure on people to maintain values that 

extensive verbal teaching is not necessary. 

Everybody who performs in the expected way earns a 

right to correct others. This is done by manipulating those 

whose performance and outer appearance show traces of weak

ness. Thus a person is highly motivated to act correctly 

because performance turns into power and power is the key to 

status and influence in society. This- serves as a cycle of 

cause and effect within the Thai world view. 

D. Conclusion 

In Thailand, as in any Buddhist state, we find the cul

ture and values very much intertwined with the Buddhist 

religion. This fact has its roots, not only in the monastic 
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educational system which has existed for as long as records 

have ibeen preserved, 2 2 or with state schools started in the 

1930s, 2 3 but also in the heavy emphasis on ritual perform

ance i'.and traditions found throughout Thailand. While it can 

be Solid that Bangkok undergoes an ever increasing loss of 

values because of Western influence, the situation in the 
t 

countryside is not changing as fast. 

;: In this chapter I tried to look at the values taught 

and the ways in which this is being done. From my contacts 

with;i people all over the country it is very clear that, 

apar|; from informal teaching, story-telling is the way to 

open:ears and reach receptive hearts. The media uses this 

meanis in its variety of plays, films and drama. Buddhism 
i i 

continues to employ this approach up to this day. Christi-
i 1 

anity has followed suit but rather hesitantly. It is my 
» 

conviction that in spreading the Good News the medium of 

storjy-telling can be utilized to a much broader and greater 

degree and deeper extent than has been applied thus far. 

Stories are not only for children. Adults like them as 
i i 

well';! When Gautama Buddha taught in India he didn't preach. 

He told stories which he sometimes allowed to lead to 

2 2B.J. Terwiel, A Window on Thai History (Bangkok: 
Editions Duang Kamol, 1989), 99. 

i . 2 3Ibid., 108. 



discussions. But it was his collection of stories which 

accentuated and clearly communicated the main point he was 

aiming at. 

In chapter three a famous foreign work — the Ramakien — 

will be analyzed. It is an outstanding example of contextu

alization. This has obviously been so well done that the 

influence it has on Thailand, its culture and society, is 

known and experienced everywhere in the country. It will be 

analyzed with a view to using it as a model for contextuali

zation . 

In my opinion it should be possible for us as Western

ers to learn from our Buddhist Thai friends how to communi

cate effectively. We might not reach the point of perfec

tion in this art. But with God's help I trust that we can 

convey to their hearts the message which has freed our 

hearts to reach out to them. 



CHAPTER III 

THE RAMAKIEN AS A PRECEDENT 
OF CONTEXTUALIZATION 

A. About the Ramakien 

1. History of the Ramakien 

The great Indiana epic, the Ramayana, was written up by 

Valmiki sometime between 500 B.C. and 300 B.C. but seems to 

have existed as a colection of stories even before that 

time!.24 From Mongolia to Turkey, from China and Japan to 

Indonesia there is no other work which has inspired poets, 

writers, sculptors, painters, musicians, dancers, puppeteers 

and ballad singers in the same way as has this epic. The 

Jataka stories 2 5 come close but the Ramayana is used most 

oftein. Countless versions of the Ramayana are known 

worldwide and have been translated into many languages. 

2 4Mattani Rutnin, ed. , The Siamese Theatre (Bangkok: 
Editions Duankamol, 1975), vi. 

2 5Jakata stories are accounts of the former lives of 
Gautama Buddha in story form. 



In Thailand the Ramayana became the Ramakien. King 

Rama I (1782 - 1809), the founder of the present royal 

dynasty, wrote the most complete version which is also at 

the very core of Thai culture. 2 6 

2. Short Version of the Ramakien 

Prince Rama, an incarnation of the god Narai (Indian: 

Vishnu), wins a contest and receives Sita, a princess, as 

his wife. Due to the influence of the demon god Totsagan he 

is banished to a dark and dangerous forest for fourteen 

years. Sita and his younger brother Lak accompany him. One 

day, while the two princes follow a demon turned into a 

golden deer, Totsagan himself abducts Sita and brings her to 

his island, Lanka. Rama and Lak can ensure the help of a 

host of monkeys and they fight a fierce battle against the 

enemy at Totsagan's castle. At last there is the battle 

between Rama and Totsagan and after a long and violent fight 

Rama kills the demon king and delivers Sita. He momentarily 

doubts her chastity and Sita proves her purity in a trial by 

fire. Rama, Sita and his troops return to his country where 

he is proclaimed king. They live happily ever after. The 

2 6J. C. Shaw, The Ramayana Through Western Eyes 
(Thailand: Craftsman Press, 1988), 3. 



epic i;depicts the supernatural realm 

magic! is commonplace throughout. 

B. Specifics of the 

1. Presuppositions for the Ramakien 
to be Used Politically 

The hero of the epic, Rama, is presented as Narai 

I 

incarnate. The reason for his incarnation is that he would 

overcome Totsagan, king of demons. Yoshihiro Matsunami 

a r g u e s that an initiation process of the person Rama forms 

the Core of the narrative while the contender, Totsagan, 

s e r v e s to establish Rama as a new person by lifting him from 

the jtealm of every day events (reigning in his kingdom) to a 

higher level where death is banished (to the forest). From 

therie he is returned to function as a normal human being, 

yet fa new person. This mythological description corresponds 

direjctly to ancient India's coronation rites where the 

prospective king would be transported to a symbolic state of 

deatih for about a year. The new king would then be 'born' 

out !of this state of 'death' by another ceremony to be 

installed as the 'reborn' king. 2 7 

f 2 7Yoshihiro Matsunami, "Significance and Appeal of 
the [Ramayana," Asian Culture 37 (Summer/Autumn 1984), 14-15. 

and the miraculous or 

Ramakien 



2. The Cult of Rama and the Thai Monarchy 

The Ramayana as Ramakien, and through it the cult of 

Rama, has been associated with Thai life, culture, tradi

tion, religious beliefs and social and political institu

tions since the beginning of Thai history. From the 14th 

century onward many Thai kings have affixed the name "Rama" 

to their proper names. Kings of the present Chakri dynasty 

are all called "Rama" and are numbered from Rama I (1782 -

1809) to the present Rama IX (1946 - ) . The name "Chakri" 

itself is closely related to that of Vishnu (Narai) of the 

Rama cult. It means the "Holder of the Chakra (discus) and 

Tri (trident)", lethal weapons of Vishnu. They came to form 

the royal emblem of the present dynasty. This way the 

dynasty is mythologized and the position of the king becomes 

that of a god-king. Also, Rama is understood as at one 

stage incarnating a previous life of Buddha. Thus Thai 

kings also personify a divine being. When King Rama I com

missioned the court poets to compose, compile and edit the 

missing episodes of the Ramakien to make a complete collec

tion of the drama and to establish it as the national epic, 

it was to serve a two-fold purpose: culturally it was a 

combined effort of poets, who had been scattered all over 

the country but now came together under the new Chakri dy-

asty, and politically it was a means for the king to expound 



his rjolicies of a centralized government under an absolute 

monarchy. The epic according to King Rama I directly and 

strorJigly promotes the loyalty and the dedication of all 

military and civil officials to the god-king. Thus the 
i 

Ramakien and cult of Rama as Vishnu incarnate were associ

ated with the Chakri kings more than with any other monarchs 

in the history of Siam, 2 8 lasting up to today. 2 9 

3. Modern Methods of Training in Relation 
j! to the Ramakien 

Mask dance ("khon") and drama ("lakhon") are highly 

developed arts in Thailand which to.a large extertt> ;fe>ake . 

thei|r scenes and legends from the Ramakien. •. • • 

'When, in 1973, former prime minister M.R. Kukrit Pramoj 

revijived the traditional role of mask-dance and drama train

ing [for future leaders of society and government at 

Thammasat University, Bangkok, he invited students in their 

later teens and early twenties who had no previous training 

in these arts. His intent was to preserve this cultural 

heritage in the personal experience of these future leaders 

2 8Mattani Mojdara Rutnin, "Ramakien - A Living Cult 
and[Tradition in Present-Day Thailand," Asian Culture 37 
(Summer/Autumn 1984), 30-32. 

2 9"The Royal Ceremony of Worshipping the former 
Kings of Ayutthaya at the Three-Balconied Pavillion in 
Ayutfthaya, " in The Siam Society Newsletter 2 (June 1988), 2. 



of the Thai nation, and to train them in the traditional 

arts so that, through rigorous training, they would absorb 

naturally the essence of Thai social and political philoso

phy, their structures and the subsequent "Thai Identity ". 

The ethical and social values defined by the idealized char

acters in the Ramakien, and their relationships to work, war 

and domestic affairs, have long been regarded as models in 

moral conduct and social behaviour for the elite. 3 0 

4. Ramakien for Everyone 

The Ramakien has indeed been a dominant theme as far 

back as Thai culture can be traced. It is still so today. 

This is not surprising when we take into consideration that 

the Thai child gets acquainted with the various legends of 

the epic while still at home and learns more about them in 

school and university. He will be confronted with the 

Ramakien in comic books, film strips and condensed stories 

in magazines; but also in painting, sculpture and drama. 

The Ramakien is depicted in some of the most well-known 

temples of the country but also on everyday household 

articles. Being in Thailand the theme of this great epic is 

just, inescapable. 

3 0Rutnin, Asian Culture, 35. 



[The question a Westerner might be wondering about is 

how a'l story which is more than two thousand years old, can 

still today have a grip on the Thais. It may be much to his 

surprise that the answer is quite simple: the Ramakien 

depicts the world in which they live. The features in the 

epic might be exaggerated but in essence they are real. To 

the ''Phai the sky, the flowers and the animals in the 

Ramakien are as real as what they see and experience in 

theiilr own surroundings. The hero is an incarnation of the 

god Narai — so too is their present ruler. The world of the 

Ramakien is full of demons and spirits which must be fought 

or appeased, a practice which continues in the twentieth 
i.' 

century Thai world. Also, the Ramakien involves hermits and 

soothsayers who predict and control the situation: in 

modern-day Thailand cabinet ministers consult astrologers, 
i' 

the fluctuations of the market are foretold by Buddhist 

monkjs and miracles occur daily. 3 1 

: Without a doubt it can be said that the world of the 

Thai; is a place of fiercely fighting powers which compares 

to the mysteriously dangerous forest of the Ramakien with 

its unpredictable gods. And in spite of the fact that many 

people of the middle class have been educated abroad and 

3 1 John M. Cadet, The Ramakien - The Stone Rubbings 
of the Thai Epic (Bangkok, Kodansha International LTD., 
1982:), 24. 



might even have much contact with foreigners during their 

work day, the world described in the Ramakien epic is still 

their world. Even though there have been important changes 

in Thailand due to industrialization, the introduction and 

acceptance of new ideas and products from other countries, 

the Thai mentality has not changed. Strangely enough the 

Thai manages to live in two vastly different worlds: a 

traditional one and a Western style one. The latter, how

ever, consists only of surface features and does not touch 

deeper levels like values, convictions, thought patterns 

etc. As much as he appreciates the benefits brought in from 

the West he also fears the consequences should he leave his 

traditional culture. As John Cadet, writer on the Ramakien, 

states: "Between the two contradicting worlds the Thai leads 

an uneasy double life, commuting daily (so to speak) between 

his forest home with its spirit shrine and his air-condi

tioned office in town." 3 2 

3 2Ibid., 25. 



C. The Ramakien as a Precedent Model 
for Contextualization 

1. General Insights Concerning this Theme 

As we can see from the descriptions above the Ramakien 

serves very well as a precedent model for contextualization. 

The Ramakien itself has been contextualized for Thailand 

from the Indian Ramayana and has had an influence on the 

Thai culture since its beginning. It is widely accepted, 

due to its relevance, even today. The question is how the 

cultural history of Thailand would have turned out without 

such, influential works as the Ramakien. Buddhism appears t'o 

be an even more pervasive influence in the religious realm 

but in fact it takes second place to the Ramakien where the 

arts: are concerned. 3 3 * 

We have also observed that the Ramakien received the 

right publicity as kings were its dominant advocates. Real-
I 

izinjg the great potential of the epic to serve their 

purpjbses they utilized it to strongly undergird, if not to 

build, their kingdoms on the underlying principles of king

ship1 laid down in the Ramakien. Tactfully they inserted 

instructions on appropriate behaviour for the various ranks 

in court and concerning proper conduct for the population. 

3 3Ibid., 23. 



By creatively making use of the various arts like drama, 

painting and sculpturing, the subjects came to like the 

instructions and the kings were honored for their wisdom in 

ways which they had prescribed earlier. Thus the Ramakien 

served to form and support a whole culture. Due to wise 

application its distinct influence is still clearly felt 

today. 

2. Relevance of the Ramakien for this Thesis 

For a Westerner with the goal to contextualize the Good 

News for the Thai people, the Ramakien holds many treasures. 

If the great epic is still relevant for the modern people of 

Thailand and if they feel that it depicts life as they 

perceive it, then anybody interested will do well to study 

the Ramakien with regards to the world which is portrayed 

there. The magic and supernatural realm might be somewhat 

overwhelming at first but the reader will discover that it 

reflects the daily circumstances of the Thai people. After 

getting acquainted the thought patterns of the Thai seem to 

be more comprehensible. It is no problem for Thais to "see" 

and understand an unseen world. If that is so, they should 

be able to grasp spiritual truth much easier than their 

Western counterparts. Here we have a bouquet of living 



real separation between man, nature and the unseen world in 

the Thai perception as has already been described in chapter 

three?. 

For the messenger of the gospel working among a people 

different from his own it is paramount to understand their 

worlll view as this is a prerequisite for effective communi

cation. 3 6 In order to delineate what we are up against in 

trying to penetrate the Buddhist stronghold with the gospel, 

I attempt in the following to show some differences of the 

core world views involved, namely the Christian and the 

Buddjiist world views. 3 7 

A. The Concept of God 

Biblical View 

self 

the 

begi 

The Bible is God's word and as such is a record of His 

revelation which pre-supposes His existence. Throughout 

oiblical accounts God is depicted as a being without 

nning and without end, Creator and Lord of the universe 

in I 
1983 

Mens 
Hoch 

3 6John A. Gration, "Conversion in Cultural Context," 
International Bulletin of Missionary Research 4 (October 
, 160-61. 

3 7Rudolf Wagner, "Die Sicht der Welt und des 
chen in der Bibel und im Buddhismus" (Termpaper, Freie 
schule fur Mission der AEM, Korntal, 1991), 10-37. 



and everything existing in it. 3 8 The personhood of God is 

described in His dealings with mankind where His character 

traits like goodness, gentleness, patience, care, long-

suffering, justice and forgiveness clearly show. 3 9 The God 

of the Bible exists as a triune God: He is Father, Son and 

Holy Spirit in three different personalities and at the same 

time He is one and the same God. 4 0 

2. Buddhist View 

The Buddhists do not have a concept of a god who would 

be the reason for anything existing or who would even be 

interested in them as persons. 

The doctrine of the non-existence of a Creator is so 
universally held by intelligent Buddhists that there is 
no necessity of quoting passages from the Pitaka to show 
that it is an integral part of the religion of Buddha. 4 1 

For them a god (devata) is a former human being who, 

due to his good karma, has, after his death, been reborn 

3 8Ps 90:2. 

3 9Isa 63:9. 

4 01 John 5:1-9. 

4 1D. J. Gogerly, The Kristiyani Prajnapti or The 
Evidences and Doctrines of the Christian Religion in Three 
Parts. Part I: On Buddhism. (Colombo: Christian Vernacular 
Education Society, 1885), 74. 



into |;a world of bliss. Once this god's karma has been used 

up, he will have to be reborn on earth and maybe in his next 

life;he will be transported to an even higher realm and so 

forth until he can reach Nirvana. 4 2 

B. Origin and Existence of the World 

1. Biblical View 
i: 

'The Bible states in Genesis 1:1 that the world has a 
j-

definite beginning. This fact conditions the interest in 

chronological and historical events which are described 

throiighout the Bible. 4 3 Following the biblical records it 

becomes clear that God did not just create the world but 

that, He governs and sustains it as well. 4 4 Without God's 

powejr this world would fall apart and man could not exist in 

it. ; God demonstrated Himself as the trustworthy God Who 
I' 

keepis His covenant with man. This enables those who trust 

in Him to realize that the events happening in their world 

are under the ultimate control of their Covenant Creator. 

4 2Three Worlds According to King Ruang, trans. Frank 
E. Reynolds and Mani B. Reynolds (California: Asian 
Humainities Press, 1982), 217f. 

4 3Hans Walter Wolf, Anthropologie des Alten Testa
ments (Miinchen: Christian Kaiser Verlag, 1977), 127-138. 

4 4Ps 104:27-30 



The Bible expresses again and again that God is the world's-

Creator and as such also the God of the universe. 4 5 

2. Buddhist View 

Buddhism does not see the need for an explanation con

cerning the beginning of the world. Instead, a cyclical 

understanding can be observed. Buddhists think that over 

immense stretches of time thousands of ten thousands of 

universes are continually born anew. While old ones disap

pear new ones come into existence. 4 6 

Concerning the development of new universes the Bud

dhist explains that this is due to'karma: the bad karma of 

the former world results in the birth of a new world. This 

is, on a lesser scale, what happens to an individual, when 

the bad karma of his former existence gives birth to a new 

existence. 4 7 Bad karma, on the other hand, finds its expla

nation in ignorance concerning the facts which cause suffer

ing and death. 4 8 For Buddhadasa, the most renowned Buddhist 

monk in Thailand (he died in 1993), God is a combination of 

ignorance and karma. Of ignorance, because what is regarded 

4 5Ps 33:6. 

4 6Three Worlds, 301-27. 

4 7Ibid., 271-74. 

4 8Hoppenworth, 50. 



as creation appears to be in a chaotic state, and of karma, 

because of his position as provider and judge. However, 

this ^statement is not meant to imply that this god is a 

persom but only the personification of a state. Yet if it 

were, that creator must have been stupidity and carelessness 

itself as it did not know the consequences of its own 

action. This conclusion, of course, is speculation based on 

observation of our world. Buddhism teaches that such a god 

should be conquered and destroyed. 4 9 

C. The World as Real and Unreal 

1. BjLblical View 
i; 

f 

The Bible maintains that the world exists in reality. 

G o d ' I s character would be contradicted by Him creating an 

unre.'al world. God's laws prove to us that what is happening 

is rjaal. They keep the world functioning and also direct 

m a n ' j s life. 5 0 

2. Buddhist View 

I In Buddhism, as in its Hinduistic roots, the world as 

well as man are said to be unreal and are only thought of as 

4 9Petchsongkram, 70-71. 

5 0Ps 104:27-30. 



real by somebody whom the devil Mara — the deity who embod

ies the power of desire and evil 5 1 — has blinded concerning 

the actual facts. Wisdom and enlightenment cannot only open 

man's eyes to the basic principles of unreality and empti

ness of the world but provide the power to destroy this 

dismal place. 5 2 

D. Assessment of the World as Good and Bad 

1. Biblical View 

In Genesis 1, the Bible repeats a certain sentence at 

the end of each day of creation: "... And God saw that it 

~ was good." Genesis 1:31 states collectively: "And every

thing was very good." The Psalms and other parts of the 

Bible express how good and well-organized God's creation is: 

"How awesome are Thy works!" 5 3 In the New Testament the 

Apostle Paul concludes that due to creation man can observe 

the existence of a well-meaning, good and purposeful 

Creator. 5 4 

5 1Three Worlds, 32. 

5 2Buddhadasa Bikkhu, Handbook for Mankind, trans. 
Santikaro Bhikku (Thailand: Buddhasadasa Foundation, 1988), 
29 . 

5 3Ps 66:3. 

5 4Rom 1:19-20. 



2 . Buddhist View 

Buddhism perceives the world as thoroughly negative. 

There: is no indication of an originally good creation. From 

its very beginning the world is seen as a consequence of 
i 

ignorance. 5 S 

The problem of Buddhism's negative perception of this 

world has its roots in suffering which is seen as the 

essence of all of life. 5 6 Suffering does not provide any 

positive prospect and is understood as a consequence of bad 

karma and ignorance. Both karma and ignorance bring about 

desire, which has at its root selfishness and is valued very 

negatively. To be alive is seen as a punishment for having 
ii 

given in to desires and bad deeds. Every existence in this 

or any other world is punishment and suffering. Anything 

positive is dismissed as unreal or dangerous. Thus 

heartfelt amazement about the beauty of the world is un

thinkable for a Buddhist. Instead he feels trapped by the 

inescapable vicious cycle of ignorance which keeps the world 

in ekistence. 

5 5Petchsongkram, 70. 

5 6Buddhahasa Bhikkhu, 15-16. 



E. Evil 

1. Biblical View 

The Bible does not ignore the chaos and strife which 

exists side by side with harmony and peace. It acknowledges 

the fact that the power of evil exists, not as a second 

force equal to God but under Him and in rebellion against 

Him. 5 7 This power is personified in the devil, who is also 

called Satan. He has a host of angels helping him to 

deceive the whole world. 5 8 

2. Buddhist View 

Reform Buddhism tries to demythologize the world. But 

popular Buddhism sees the world as being dominated by uncon

trollable dominions of spirits who influence all of daily 

life. 5 9 Mara is their king; he embodies the power of 

desire, evil and death. 6 0 

5 7Isa 14:4-21; Ezek 28:12-19. 

5 8Rev 12 : 9 . 

5 9Mulder, Inside Thai Society, 15-25. 

6 0Three Worlds, 32; 240. 



F. Sin 

1. Biblical View 

The disobedience of Adam and Eve caused all of creation 

i. 

to st.ffer from God's curse. Suffering and death became 

evident in every sphere of life. 6 1 However, God still loves 

and cares for His creation. He works for the implementation 

of His plan of redemption for mankind and all of creation. 6 2 

2. Buddhist View 

Buddhists acknowledge that one can sin in action, in 

speech and in the heart. But sin is only punishable once it 

becoifies an overt act. 6 3 The five Buddhist precepts, 6 4 which 

is the' Buddhist law, determine whether one is sinning or 

not.6,5 Adhering to these precepts a person keeps free from 

sin.6,6 On the other hand, listening to Buddhist teaching 

steal 

6 1Gen 3 :14-19; Rom 8:20. 

6 2Isa 30:18. 

"Petchsongkram, 141. 

6 4The five Buddhist precepts are: no lying, no 
ing, no adultery, no narcotics, no killing. 

6 5Petchspngkram, 142 . 

6 6Ibid., 144. 



gives wisdom which purifies from sin. 6 7 Gautama Buddha 

teaches: 

"Evil is done by self alone, by self alone is one 
stained; by self alone is evil undone, by self alone is 
one purified. Purity and impurity depend on one's own 
self. No man can purify another." 6 8 

A person is thought of as being born without sin and 

only starts sinning later. 6 9 Buddhists also believe that 

there is no sin in those who do not sin. This shows clearly 

that they have no concept of man as a sinner but only of 

individual sins. It is finally held that sin which is 

already committed cannot be altered as the Law of Karma says 

that man reaps what he sows. 7 0 Sin is the agent which 

causes rebirth and it also determines the present status. 

* There are sins which cause a person to forego Nirvana— 

whether in this life or in the lives to come. These sins 

are: murdering one's own father or one's own mother, murder

ing a Buddhist monk who has insight (an arahant), blasphem

ing the Lord Buddha and causing divisions in the priesthood 

6 7Ibid., 149. 

6 8The Tripitaka, Dhammapada, 165. 

6 9Petchsongkram, 143. 

7 0Ibid., 149. 



so that they are unable to join the same rites and obser

vances . 7 1 

i 
G. Assessment of the Human Being 

1. Biblical View 

• 

a) Man as the Image of God 
j | 

Genesis 1:27 states that man is created in God's image. 

As God's representative he is to reign in accountability to 

God (over everything living on earth. 7 2 This places him far 

abovi? the animals and does not leave room for any mythologi

cal powers between him and God. 

b) Man as an Integrated Whole 

Like God, man also is a person. This is an essential 

part of his being created in the image of God. 7 3 Man's body 

is not only a part of him but is man himself. Thus man's 
i 

body is never looked down upon in the Bible. Human sexual

ity was a created reality in marriage and valued as "very-

good " long before the first couple sinned. 

7 1Ibid. , 

7 2Gen 1: 

"Gen 1: 

150 . 

26-28. 

26 . 



2 . Buddhist View 

Personhood is radically denounced in Buddhism. Man as 

such is non-existent. Individuality is just a heap of three 

groups of ten life-enabling factors; 7 4 it is a "non-self", 

not in the empirical but in the ultimate sense of the word. 

The individual is seen as being in flux of continuity, bound 

together by a karmic force and conditioned by karma. 7 5 One 

of the major steps on the way to salvation in Buddhism is 

the gaining of the knowledge that one actually does not 

exist as a person. 7 6 This insight is valued as the only 

possibility to overcome suffering. The overcoming and 

destruction of one's own personality is a part of Buddhist 

salvation. 7 7 

And yet there is a contradiction to the foregoing, 

namely, that this ultimately non-existent man has the abil

ity to rise up above all gods in order to make himself com

plete and to redeem himself. 

7 4Three Worlds, 117. 

7 5Tissa Weerasingha, The Cross and the Bo Tree 
(Taichung, Taiwan: Asia Theological Association, 1989), 27. 

7 6Gerhard Rosenkranz, Per Weg des Buddha (Stuttgart: 
Evangelischer Missionsverlag, 1960), 84. 

7 7Buddha, "Sakkaya-Sutta, " as quoted by Paul Dahlke, 
Buddha, die Lehr-e des Erhabenen (Goldmann, 1986), 404-06. 



I As in the Bible, man is first in hierarchy before 

animals and plants. But in Buddhism, man does not accept 

anybody above himself. The difference between man and 

animal is caused by karma because bad karma causes man to be 

bornias an animal. Thus the two are actually only different 

forms of one kind of being. That is why the killing of 

animals is prohibited in the same sense as the killing of 

man. ; 

j. Sexuality is a severe obstacle on one's way to salva-

tionj. Only people in total celibacy have a chance to reach 

"enlightenment" and thus a state where they cease to exist 

(Nirvana) after their death. Buddha is always depicted as 

beinjj sexually neutral and his adherents strive for non-

sexujality as well. 

' H. Man as a Unique Unchangeable Individual 

1. BJiblical View 

j Man has been created in God's image 7 8 and cannot be 

regarded as equal in status with other created beings, 

whetjher in the heavens or on earth. Also, man cannot change 

into a different kind of being, such as an animal or a 

spirit, either before or after death. The Bible states 

j. 

I1 . 7 "Gen 1:26. 

\ 



clearly that once man dies he will return to the earth from 

which he was taken. 7 9 

2. Buddhist View 

Buddhism advocates the non-selfhood of every being. 8 0 

In its ultimate sense this is supposed to be an explicit 

Buddhist teaching. However, it is a contradictory concept, 

since the influence of bad karma from the former existence 

presupposes the change of form and continuity of being of an 

individual from one existence to the next. 

I. Responsibilities of Mankind 

1. Biblical View 

The Bible describes man as being created to worship 

God, 8 1 to rule the earth - which includes bearing children 

and laboring for one's own food. 8 2 He also is to love and 

7 9Gen 3:19. 

8 0Buddhadasa Bikkhu, 29. 

8 1Ps 145:6-7,10-13; Eph 1:6,12,14. 

8 2Gen 1:28-29. 



care 'for his fellow man 8 3 and to seek and help establish the 

Kingdom of God here on earth. 8 4 

2 . BvJiddhist View 

[Buddhism does not know a Creator God to whom man is 
i i 

accountable and whom he should serve. Instead the Buddhist 

feels an urgent need to be freed from his miserable lot of 

suffering in this world. Thus he concentrates on getting on 

with |'his own salvation. 8 5 Ethical standards are practiced 1/; 

because they help him to live within his society. Love in 

Buddhism is valued negatively as it is seen as stemming;, from 

i! ' i: 

desilre. Therefore all love-borne relationships are to be' 

severed and avoided. Sacrificial involvement in human 

affairs is not desired except for the reason to accrue 

merit. 

8 3Lev 19:18. 

8 4Matt 24:14. 

8 5Buddhadasa' Bikkhu, 29-44. 



1. Biblical View 

When God created the Garden of Eden, He also planted 

the Tree of Good and Evil there and forbid man to eat from 

it. By not obeying this order the first man and woman fell 

from total harmony with God under the law of God which is 

marked by the commands "You shall . . ." and "You shall not 

II 8 6 

Apart from the fact that later on God gave the Ten Com

mandments through Moses to the people of Israel, He from the 

beginning has written His law in the heart of every human 

being. 8 7 This way everyone can know what is right and what 

is wrong. 

Demonstrating God's love to mankind, Jesus Christ came 

as the fulfillment of God's law. 8 8 Since that time man is 

instructed to love one another, thus fulfilling God's law. 8 9 

8 6Gen 1:28; 2:17. 

8 7Rom 2 : 14-15 . 

8 8Matt 5:17. 

8 9Rom 13:10. 



[The five Buddhist precepts organize the framework of 

the Buddhist society: no lying, no stealing, no adultery, no 

narcotics, no killing. These commandments reflect the law 

God put into man 1 s heart. 9 0 

As a special feature of Buddhism we find the Law of 

Karmoi, which is the law of cause and effect, namely: do good 

and you will receive good, do evil and you will receive 

evil., Karma is seen as the reason for anything happening, 

be id in a person's life, in state affairs, be it concerned 

withiweather or economics. Everything is due to karma. 

There is the chance of betterment of one's own karma by 

making merit, doing merciful deeds, or being a good person. 
I 

Howeyer, the understanding is that ignorance (e.g. not being 
f 

insightful) creates karma. 9 1 Only that person who has de

tached himself from himself does not create good or bad 

karmoi for himself any longer because he has left the process 

of kiirma altogether. 9 2 

9 0Rom 2:14-15. 

I 
9 1Appichato Bikkhu, Vipassana - the Art of Non-

Attachment (Bangkok: Dhamma Spread Publication, 1986), 44. 

9 2Ibid., 42. 



K. Truth 

1. Biblical View 

Jesus Christ says in John 8:31-32 "If you abide in my 

word, then you are truly disciples of mine and you shall 

know the truth and the truth shall set you free," and also 

in John 14:6 "I am the way, the truth and the life." In the 

same way as Jesus Christ is personified truth, God the 

Father and God the Holy Spirit are truth and so is God's 

word, the Bible. 9 3 

2. Buddhist View 

Buddhism claims that truth is not the property of any 

particular person or religion. Truth is to be experienced 

after constant introspection into one's own mental condition 

to the point that the mind is set free from all selfishness 

(also called "desire" or "craving"), thus reaching the natu

ral condition of one's mind 9 4 and seeing the ultimate real

ity which is called enlightenment. Gautama Buddha claimed 

to have reached enlightenment. Nowadays Buddhist monks are 

9 3Ps 89:34; Ps 119:142,160. 

9 4V.S. "Publisher's Note" in Bikkhu Buddhadasa 
Indapanno, Christianity and Buddhism (Thompson Memorial 
Lecture, 1967), n. p. 



Buddhism does not provide any hope for this world. It 

is irfi fact unthinkable that the wisdom and insight of many 

karmic beings — spirits, man, animals, themselves subject to 

karma — would one day result in eliminating all bad karma 

and tohus stop the world from being reborn. As there seems 

to bl no way for this to happen, the world will go on to be 

a dreadful place of suffering. 1 1 0 

P. The Eschatological Goal of Man 

1. B 

The biblical purpose for man is eternal life with 

God. 1 1 1 In God's mercy this end goal will be given to every

body who believes in Jesus Christ. 1 1 2 According to the New 

Testament the new age of God's new world has already started 

with Christ's coming to this world. While still living in 

this world, the Christian is already a citizen of God's new 

world. 1 1 3 

iblical View 

n o T h r e e worlds, 32 6 

n i l Tim 2:4. 

1 1 2John 1:12 . 

1 1 3Luke 16:16. 



As life for the Buddhist entails only suffering, to him 

eternal life equals unimaginable punishment. Out of this 

understanding, his deep-seated longing to cease to exist is 

born. Thus the eschatological goal of Buddhism is not life 

but non-existence. 1 1 4 

Q. Conclusion 

Though in Buddhism there are outwardly similar precepts 

and forms of rituals like prayer, meditation, preaching and 

teaching, discipleship and ethical standards, the underlying 

beliefs — the principles and goals — are diametrically 

opposed to those of Christianity. The basic outlook of the 

two world views are very different: while the Bible reveals 

a Creator God who cares for man, the Buddhist teaching has 

at its base human suffering. This latter perspective can, 

biblically and historically spoken, be placed after sin was 

introduced into creation (Genesis 3 ) . Buddhism claims to 

have found a way to be free from suffering. Yet according 

to the Bible man's salvation must come from outside of him

self, as man is depraved in heart and mind. The only 

acceptable person to bring salvation is Jesus Christ, the 

1 1 4Buddhadasa Bikkhu, 138. 



holyjand blameless Son of God. The Buddhist, on the other 
I 

handj believes that he cannot entrust his salvation-to any

body' other than himself. However, by attempting to free 

himself from his selfishness he contradicts this very effort 

as he is only working for his own ends. 

JAlso, Buddhism teaches non-selfhood, the presupposition 

being that man is only a combination of various elements, 

whicji, if separated into their smallest parts, dissolve into 

nothing. Somebody who understands this fully and sees 

everything from this perspective of unreality is one who is 

considered to have special insight. Yet at the same time 

persons adhering to Buddhism are to depend on themselves. 

Wan Petchsongkram, a former Buddhist monk, says that there 

is a good deal of thinking concerning these contradictions 

going on nowadays, when they were formerly accepted without 

question. 1 1 5 

Clearly Buddhism affirms Christian faith in the matter 

of k|arma: namely, that one reaps what one sows. The Bible 

maintains that if one sows a seed to please his own wrong 

desi're, one will be planting a seed of evil and will surely 

reap1 a harvest of spiritual decay and death. However, if 

U 5Petchsongkram, 23. 



one plants the good things God has revealed and commanded, 

one will reap the promise of everlasting life. 1 1 6 

All of the above demonstrates that there are some 

possible points of contact in Buddhism which may be used by 

messengers of the gospel. However, it is essential to first 

know the world view of a people if there is to be effective 

communication. Of course there must be a thorough under

standing of biblical faith — biblical and systematic theol

ogy. Once these fundamental necessities are known, the 

Christian worker can go about contextualizing the message he 

has to share. It might turn out that this message then has 

a totally different form from the one he once saw and heard 

and learned and which helped him to understand its contents. 

Nevertheless, it will be a form which makes sense to his 

audience, giving them the opportunity to seriously consider 

another world view. 

Having dealt in this chapter with some of the main 

points to consider of the two world views in question, we 

will now go on to look at some principles at large and some 

practical suggestions in particular for scriptural contextu-

alization in Thailand. 

1 1 6Gal 6:7-8. 



II CHAPTER V 

PRINCIPLES OF SCRIPTURAL 
CONTEXTUALIZATION 

( 

jlWhen God handed the Ten Commandments, hewn in stone, 

over:to Moses on Mount Sinai, contextualization took place. 

Man was introduced to God's heavenly thoughts with the 

inteijjit that these thoughts were to be put into practice in 

human surroundings. The training of trust, which God had 

starred several hundred years earlier with Abraham, had come 

to ajl consolidation stage. God thought His people as a whole 

ready to now learn about the finer aspects of being directly 

related to the God of the Universe. In turn, a drastic 

change in world view and cosmology had to take place, and a 

new .'approach to everyday situations had to be learned. Most 

of all, the presence of a Holy God in their midst, who 

wantjpd them to be holy in the same way as He is holy, had to 

becoke real in their lives. While it is most revealing to 

obse 

His 

rve how God went about contextualizing His presence to 

people, the Bible does not try to cover up the difficul-



ties and struggles which had to be met. Until today God 

continues to show His love, concern, patience, holiness, 

power, and at times, His wrath, to His chosen people and 

thus urges them relentlessly towards His Kingdom on earth. 

In all of this we can see that the Bible serves, among 

countless other themes, as a blueprint for contextualiza

tion. It is here that the weary messenger of the cross 

finds himself taken seriously, where he perceives that he is 

not the first one to come up against barriers too high and 

thorny to overcome and where he again and again experiences 

relief in realizing that "...God is able to do exceeding 

abundantly beyond all that we ask or think." 1 1 7 

Contextualization is a fact which every Christian is to 

be concerned with. Even so simple a task as giving one's 

testimony requires sensitivity from the person relating it. 

Of the many details of the story, the teller has to choose 

what is helpful for the listener to hear. — And at the same 

time contextualization is the big theme for mission strate

gists who want to see the gospel understood in the last 

corners of the earth. 

1 1 7Eph 3:20. 



A. Why Contextualization? 

j!" Every living theology is contextual theology . . . and 

this lis the only way theology can be meaningful, " says David 

J. Bcjisch in his article "A New Paradigm — Mission as Contex

tualization." He goes on to explain that the Christian 

churoch was born in a cross-cultural milieu, and in the early 

Ii 

centijiries, inculturated itself in a variety of societies. 

Yet after Constantine the church itself became the bearer of 
|: 

cultlre and put its peculiar Western stamp on the gospel. 1 1 8 

Today the churches are waking up to the challenge of theol

ogy Joeing culturally conditioned and in order to be applica

ble J t h e o l o g y has to be contextualized. 
l ! 

I Rene Padilla in his article on "Contextualization of 

the jpospel," explains that contextualization is necessary 

because 
the interpreter's understanding of the Word is condi
tioned by his culture. He does not live in a vacuum but 
in a concrete historical situation, in a culture from 
which he derives not only his language but also his pat
terns of thought and conduct, his methods of learning, 
his emotional reactions, his values, interests, and 

1 1 8David J. Bosch, "A New Paradigm -- Mission as 
Contextualization," in International Bulletin of Missionary 
Research 4 (October 1990), 149-50. 



goals. God's Word reaches him in terms of his own 
culture, or it does not reach him at all. 1 1 9 

This statement has been strongly confirmed by anybody 

who has ever started thinking about this theme, especially 

missionaries the world over. 

B. What is Scriptural Contextualization? 

As a definition for the word "context" we find that it 

has its roots in the Latin "contexere", which means "weaving 

together". 

Another way of looking at its etymology is by dividing 
the word "con", which can be associated with the Latin 
"cum" ("with") and "text", which is rooted in the Latin 
verb "texere" ("to weave"). From "texere" we derive the 
concept of a literary structure. "Context" stands, then, 
for everything that accompanies or surrounds a text. 

This is congruent with the two definitions that 
Webster's New Collegiate Dictionary 1 2 0 gives to the term. 
A context, it says, can be either "the parts of a dis
course that surround a word or passage and can throw 
light on its meaning" or the "interrelated conditions in 
which something exists or occurs: environment." 1 2 1 

1 1 9C. Rene Padilla, "The Contextualization of the 
Gospel," Journal of Theology for Southern Africa 24 
(September 1978), 15 . 

1 2 0"Context," Webster's New Collegiate Dictionary, 
ed. Henry Bosby Wolf (Springfield, Mass.: G.&G. Merriam Co., 
1973), 245. 

1 2 10rlando Costas, Christ Outside the Gate 
(Maryknoll, NY: Orbis Books, 1982), 4. 



Considering that it must have been a formidable task 

which only God could accomplish when He contextualized His 

wordifrom the heavenlies to the earth, it is quite a chal

lenge for a missionary to bring the Good News from one 

cultijire to another. Himself a prisoner to his own culture 1 2 2 

he has studied the Bible in his specific environment to 

which it was already contextualized — that is if he lived in 

the West. If he happened to live somewhere else in the 

world, his theological books would have been mainly transla

tions of those used by his counterparts in the West, and 

thus: were contextualized to the Western situation, and 

little or no literature would have been available to help 

him i[:ontextualize the gospel to his own surroundings. Now, 

in different circumstances again, he has to take a new look 

at the actual meaning of God's word, strip off anything that 

would contaminate it and present it in such a manner that 

its deep truth can be grasped by the members of the other 

culture. This is called contextualization: the environment 

of a: culture is consciously and critically incorporated into 

one's efforts to interpret and communicate the gospel. 

Hesselgrave and Rommen observe that "contextualization" 

is more than a neologism. It is a necessity, as the supra-

Laus 
16. 

1 2 2The Willowbank Report -- Gospel and Culture, 
anne Occasional•Paper No. 2 (Wheaton, 111.: LCWE, 1978), 



cultural message of the gospel has to be presented in 

culturally relevant terms. 1 2 3 

I have stated earlier that scriptural contextualization 

is as old as God's word being proclaimed to mankind. 

Nicholls warns of an existential gospel which first takes 

into consideration the cultural circumstances into which the 

gospel has to be planted and from there decides how and 

which parts of the Bible fit the situation best. 1 2 4 Hessel-

grave and Rommen call this liberal contextualization. 1 2 5 

This approach leads to syncretism and religious univer-

salism. It is also diametrically opposed to the dogmatic or 

scriptural gospel which confronts the circumstances in the 

light of the gospel and allows God's word be the ultimate 

judge of how to deal with the culture at hand. 1 2 6 

Davis observes that all theologies are by nature 

culturally conditioned. 1 2 7 As scriptural contextualization 

1 2 3David J. Hesselgrave and Edward Rommen, 
Contextualization - Meanings, Methods and Models (Grand 
Rapids, MI: Baker Book House Company, 1989), 1. 

1 2 4Bruce Nicholls, "Towards a Theology of Gospel and 
Culture" in Gospel and Culture, eds. John Stott, Robert T. 
Coote (Pasadena: William Carey Library, 1979), 71. 

1 2 5Hesselgrave and Rommen, 31. 

1 2 6Nicholls, 74. 

1 2 7John R. Davis, Poles Apart? - Contextualizing the 
Gospel (Bangkok, Thailand: Kanok Bannasan Publishers, 1993), 
13 . 



always reforms a culture, the messenger of this approach has 

to be aware of the fact that he is in the position of stimu

lating cultural transformation which takes place in four 

d i f f e r e n t ways: 

1 ]> de-culturalization of the accretions to biblical 
faith; 

2 f. judgment and condemnation of those elements that are 
|i contrary to God's word; 

3 i ; re-creation and transformation of cultural elements 
i consistent with God's revelation; 

4;. introduction of new elements of the gospel. 1 2 8 

I Looking at it from this point of view scriptural con

textualization is in fact a very challenging task Christians 

are confronted with. 

C. Scriptural Culture Traits in the 
Process of Contextualization 

In the following, I would like to demonstrate with the 

help!: of figures the way in which various cultures and their 

world views are different from the Old Testament culture and 

the biblical culture pattern as found in the New Testament 

respectively. The Apostle Paul explains to the Ephesians 

i , 

" (yoju) have been built upon the foundation of the apostles 

and prophets, Christ Jesus Himself being the corner 

1 2 8Nicholls, 82. 



stone." 1 2 9 Here "the foundation of the apostles" indicates 

what is made known to us in the New Testament, while "the 

foundation of the prophets" points us back to the Old 

Testament. 

If I take the Old Testament culture from its very 

beginning as the one culture God implanted on earth for the 

good of man during the time of the Old Testament, it forms 

the basis for any other culture which developed later. As a 

point of reference this Old Testament culture and its 

inherent world view appears as the basis of every figure. 

From this basis the biblical culture pattern with its world 

view as found in the New Testament can be seen as the 

logical and faithful development of God's revelations which 

began many hundred years later. 

Starting with God's creation through and for the Son of 

God 1 3 0 the development of these foundations culminates in 

Jesus Christ acting as the corner stone who holds the whole 

structure together. 1 3 1 I propose that this structure can be 

modeled using a culture and its world view. In order to 

explain the main idea in the figures I have chosen only five 

aspects of a culture, namely (1) man's need for a center 

1 2 9Eph 2:20. 

1 3 0Col 1:15-17. 

1 3 11 Pet 2:7. 



(central aspect); (2) man's need for salvation (religious 

aspecjt); (3) man's need for communication and self-expres

sion [j (communicational aspect); (4) man's need for structured 

livirjg (social aspect); and (5) man's need for guidance and 

leadership (moral aspect). The educational, political and 

other aspects of a culture are not considered here in order 
i : 

to keep the graphs as easy to understand as possible. 

[Each of the strands (2-5) leans towards its center 
I; 

whict|:i provides the structural strength of that part of the 

figure. As the strands touch the platform they form a tent

like!: image which is supposed to depict the world view of the 

culture described. The distance of each center (1) in the 

various figures from that of the cultural pattern as found 

in tljie New Testament marks the distance of world views and 

thus'i hints on the complications to be anticipated in 

reaching the respective culture with the gospel of Christ. 

; The platform the strands touch down to spans the this-

worldly - supranatural scale. In this thesis, this-worldly 

oriehtation versus supranatural orientation are handled as a 

pair, depicting the opposite ends of one and the same scale. 

Concerning the expression "supranatural" it has to be 

explained that I coined it for the figures at hand. It is 

supposed to describe a world view where the view of the 

natural is covered over with a view of the beyond-natural: 

the supranatural. Theravada Buddhists are not concerned 



with this world, but with gaining a better after-life. They 

also do not like it if' anything in their religion is called 

supernatural as they want to draw a definite line between 

themselves and popular Buddhism where the supernatural and 

superstition is commonplace. 

While figures 1-5 depict two cultures each, figure 6 

shows 3 and figure 7 shows 6 cultures and their respective 

world views. Each figure is to be read from the bottom up, 

which means that the starting point is God's creation of the 

world and the Old Testament culture. The biblical culture 

pattern is shown in a direct, identically-centered 

development from the Old Testament one. It has to be noted 

that what will be described as a biblical culture pattern is 

the innermost core of a scriptural set of values, i.e. the 

renewed mind of obedient Christians, which develops within 

each unique environment of any people group. In figures 2-7 

the strands of the other cultures which evolved from God's 

beginnings as shown in the Old Testament culture, are placed 

above this platform and form a different structure from the 

biblical culture pattern. 

1. Old Testament Culture Versus A Biblical Culture Pattern 
as Found in the New Testament (see Figure 1) 

In Ephesians 2:19-20 the Apostle Paul reveals to his 

fellow believers that they are "fellow citizens with the 

saints" due to the fact that they, too, had "been built upon 



\ 71 

the foundation of the apostles and prophets, with Jesus 
r 
ii 

Chrisjjt Himself being the corner stone." 

jln the preceding verses, starting from chapter one of 

Epheslians, Paul describes God's precious intentions for man, 

His jllan. of salvation, the destiny of the redeemed, His 

powei11 demonstrated in the seen and in the unseen world and 

His grace in action. In the verses which follow, the above 
"|! 

passjige reveals more of this mystery, hidden in God for 

ages j i 1 3 2 This mystery has been made known and a moral and 

spiritual standard is being uncovered. God's world view for 

His people is opened up before man and even more, a whole 

culture introduced by God is being described. Clearly "the 

foundation of the apostles and prophets" as revealed in the 

Old Testament (in the figure shown below the platform) 

becoijnes visible as God's revelation of Himself as the center 

( l ) , i : God's blueprint for salvation (2), God's communication 

with?man (3), God's ways with His chosen people (4) and 

God' j's commandments (5) . From this foundation God's intended 
:| 
I i 

world view for his people results, perfectly balanced in 

respect to its this-worldly versus its supranatural orienta

tion;. 

ii The biblical culture pattern grows out of the Old 

ii 
Testament culture. God's revelation of Himself goes on 

i' 
|i 

|! 1 3 2Eph 3:9. 



being the center (l), 1 3 3 while God's blueprint for salvation 

unfolds as the completed task of salvation through Jesus 

Christ (2). 1 3 4 God's communication with man, through Jesus 

Christ, has led to spiritual responses in man (3), 1 3 5 ever-

adjusting to the situations and needs of Christians across 

all ages. God's ways with His chosen people lead to the 

body of believers having Christ as the head, 1 3 6 organized in 

denominations, para-church and other Christian 

organizations, scriptural movements and the like (4). 

Finally, God's commandments, designed to convict mankind of 

its sinfulness, are transformed into God's leading of His 

people through the Holy Spirit, who was sent after Christ's 

ascension into heaven (5) . 1 3 7 Clearly, Jesus Christ is the 

decisive factor in each of the developments which advances 

the Old Testament culture into the biblical pattern. As 

such He is the cornerstone which holds the whole structure 

together and in place. 

1 3 3Heb 1:1-2. 

1 3 4Acts 4:12 . _ 

1 3 5John 4:23-24. 

1 3 6Eph 1:22-23. 

1 3 7Rom 8:11. 



Old Testament Culture Versus Biblical 
Culture as Found in the New Testament 

Old Testament Culture 

1 . G o c ' s r e v e l a t i o n o f H i m s e l f 

2 . G o d ' s b l u e p r i n t o f s a l v a t i o n 

3 . G o d ' s c o m m u n i c a t i o n w i t h m a n 

4 . G o c i ' s w a y s w i t h H i s c h o s e n o n e s 

5 . G o c i ' s c o m m a n d m e n t s 

Biblical Culture as Found 

in the New Testament 

1 . G o d ' s r e v e l a t i o n o f H i m s e l f 

2 . G o d ' s s a l v a t i o n t h r o u g h J e s u s 

C h r i s t 

3 . S p i r i t u a l r e s p o n s e s o f m a n 

4 . D e n o m i n a t i o n s , p a r a - c h u r c h 

o r g a n i z a t i o n s , C h r i s t i a n o r g a n i 

z a t i o n s , s c r i p t u r a l m o v e m e n t s 

5 . G o d ' s l e a d i n g t h r o u g h H i s H o l y 

S p i r i t 

this-worclv ' " ^ supranatural 

orientaticn — ^ - ^ " ' N * ^ orientation 

God 

Figure 1 

Despite the fact that the biblical culture and world 

view; pattern exists in any born-again Christian, it will 

always be colored by the distinct cultural background a 

person comes from. While God's authority, the Lordship of 

Christ and the indwelling of the Holy Spirit are features 

present in any believer, the personal expression of the 

individual's faith will differ within this framework, 

bringing glory to God in a multitude of worshipful 

variations. 



2. Old Testament Culture Versus Animistic Cultures 
(see Figure 2) 

Personally I am convinced that "the mystery, hidden in 

God for ages, 1 , 1 3 8 which is God's good plan for everybody who 

acknowledges Him as Lord, has existed since the creation of 

the world (see figure 2 below platform). I take this from 

God's dealings with His people since the creation of Adam 

and Eve and God's fellowship with them in Eden (Genesis 1). 

Once man had gained his independence, from God he had to 

invent his own culture (Genesis 4 and onward). However, due 

to man's being conditioned 1 3 9 by his Creator, his new culture 

was built on what he had known thus far (see figure 2 above 

platform). In the Animistic cultures, having lost security 

in God, man's world view was changed by fear and became 100 

percent supernaturally oriented with supernatural powers at 

the animistic cultures' center and only a vague knowledge of 

a creator god (1). This causes the Animistic cultures' 

center to register "positive" on the supranatural side of 

the this-worldly - supranatural scale, while in the Old 

Testament and biblical culture patterns the central aspect 

of these cultures is balanced between the this-worldly and 

1 3 8Eph 3:9. 

1 3 9Blaise Pascal, The Thoughts of Blaise Pascal 
(Westport, CT: Greenwood Press, 1978), 138. 



supranatural orientations. Because of this deviation from 

the center, all the other parts of these newly assembled 

Animjistic cultures had to be actively remodeled: God's blue 
I; 

print for salvation was turned into a folk religion with 

animistic beliefs in spirits and gods (2). God's very commu 

nica'tion with man was corrupted into man's specific expres

sion^ of art and rituals in the respective languages (3) . 

Social structures with witch doctors, mediums and elders 

emerged and replaced God's ways with His chosen people (4). 

Moral codes, taboos and ritual laws emerged instead of His 

good commandments (5). There was no longer a proper place 

in their culture for the righteousness and truth which God 

had Itaught His people, nor for the agape-love which is so 

much a part of God's character. 

ji Animistic cultures do not have a balanced world view a 

they seek God in nature and bow down to creation instead of 

their Creator. That is why God has allowed them to go 
r 

astray according to their own desires, their center no 

longer being the revelation of Himself but governed by 

supernatural powers. 1 4 0 

1 4 0Rom 1:25-28. 



Old Testament Culture Versus 
Animistic Cultures 

Old Testament Culture 

1 . G o d ' s r e v e l a t i o n o f H i m s e l f 1 . 

2 . G o d ' s b l u e p r i n t o f s a l v a t i o n 2 , 

3 . G o d ' s c o m m u n i c a t i o n w i t h m a n 3 , 

4 . G o d ' s w a y s w i t h H i s c h o s e n o n e s 4 . 

5 . G o d ' s c o m m a n d m e n t s 5 . 

Animistic Cultures 

S u p e r n a t u r a l p o w e r s 

F o l k r e l i g i o n , a n i m i s t i c 

b e l i e f s , s p i r i t s , g o d s 

A r t a n d r i t u a l s 

S o c i a l s t r u c t u r e s , w i t c h 

d o c t o r s , m e d i u m s , e l d e r s 

M o r a l c o d e s , t a b o o s , r i t u a l l a w s 

orientation orientation 

God 

Figure 2 

3. Old Testament Culture Versus Hinduistic Cultures 
(see Figure 3) 

We find the roots of Thai culture firmly grounded in 

Animism, Hinduism and Buddhism. The three religions have 

been practiced (at first sequentially and later alongside 

each other) since the third century B.C. in the region which 

is nowadays known as Thailand. 1 4 1 This was long before the 

Thai ever arrived from Southern China during the first 

1 4 1Terwiel, 67. 



millennium A.D. 1 4 2 As Hinduism is older than Buddhism and 

the latter is to a certain extent a development out of the 

former, Hinduism has to be considered a part of the underly

ing culture we find nowadays in Thailand. This explains 

many;kinds of Hinduistic forms found in rituals and tradi

tions mainly concerning the royal court and government. 

At the center of Hinduistic cultures we find a hierar

chy ipf gods and the Law of Karma, both supposedly working 

together in determining the shape of man's existence. On 

the supranatural scale (see figure 3, above platform) the 

center's position is located even further away from the 

biblical culture pattern and the Animistic culture. This is 

due to the fact that Hinduistic cultures transferred the 

supernatural power concept to a multitude of gods and the 

impersonal Law of Karma. In Hinduistic understanding, 

knowledge of a creator god is not feasible (1). Extending 

and diverging from God's blueprint for salvation, the Hindu 

religion developed a god for every circumstance and question 

which could arise in the human life (2). Where before there 

had been God's ways of communication with man, arts with 

specified Hinduistic meaning were introduced and rituals 

formed to endow the many gods with gifts and to endear them 

to the people in the various languages (3). God's ways with 

1 4 2Ibid., 1. 



Old Testament Culture Versus 
Hinduistic Cultures 

Old Testament Culture 

1 . G o d ' s r e v e l a t i o n o f H i m s e l f 

2 . G o d ' s b l u e p r i n t o f s a l v a t i o n 

3 . G o d ' s c o m m u n i c a t i o n w i t h m a n 

A . G o d ' s w a y s w i t h H i s c h o s e n o n e s 

5 . G o d ' s c o m m a n d m e n t s 

Hinduistic Cultures 

1 . M u l t i t u d e o f g o d s , L a w o f K a r m a 

2 . A g o d f o r e v e r y c i r c u m s t a n c e 

3 . A r t s , r i t u a l s 

4 . C a s t e s y s t e m , p a n t h e o n o f g o d s 

5 . M o r a l c o d e s , v a l u e s , r i t u a l l a w s 

orientation 

Figure 3 

God 

orientation 

His chosen people were replaced by an intricate and 

complicated caste system with more than three thousand 

castes, each with its own social structures and all still 

functioning, 1 4 3 and a pantheon of gods and semi-gods (4). 

Last but not least, Hinduism replaced God's commandments 

with a set of conflicting moral codes, distinctly opposing 

values and a vast variety of definite ritual laws, all of 

1 4 3Die groSen Religionen der Welt [The World's Great 
Religions] trans, and eds. Hans-Joachim Schoeps and Fritz 
Bolle (Munchen: Droemersche Verlagsanstalt Th. Knaur Nachf., 
1968), 26. 



them tightly interwoven with and decidedly linked to the 

Hindus' religious understanding (5). 

4. old Testament Culture Versus Asian Buddhist Cultures 
(see Figure 4) 

The center of the Thai Buddhist culture is the Law of 

Karma, which represents the sustaining and dominating power 

in t h e whole of the Buddhist world view. Compared to 

Animistic and Hinduistic cultures, it is still further 

removed from the biblical culture on the scale of supranatu

ral orientation since it has no gods and no knowledge of a 

creator god, and this despite the fact that Theravada 

Buddhists would like to see Buddhism placed at the far end 

of the this-worldly scale. But there is this definite 

mystical-philosophical approach to understanding existence. 

This approach is, a result of the supernatural spiritual 

achievements of Gautama Buddha and other Buddhist monks, 

which places Buddhism on the far supranatural end (see 

figure 4, above platform) of the scale (1). The strand 

depicting God's blueprint for salvation in the Old Testament 

culture has been turned into Buddhist philosophy with its 

goal of salvation achieved by man (2). In place of God's 

communication with man the Thai oral and written forms of 

religious language are found. They feature Buddhist 

doctrine and law, art and rituals. All of these are means 



Old Testament Culture Versus 
Thai Buddhist Culture 

Old Testament Culture 

1 . G o d ' s r e v e l a t i o n o f H i m s e l f 

2 . G o d ' s b l u e p r i n t f o r s a l v a t i o n 

3 . G o d ' s c o m m u n i c a t i o n w i t h m a n 

4 . G o d ' s w a y s w i t h H i s c h o s e n o n e s 

5 . G o d ' s c o m m a n d m e n t s 

orientation 

Thai Buddhist Culture 

1 . L a w o f K a r m a 

2 . B u d d h i s t p h i l o s o p h y , s a l v a t i o n 

a c h i e v e d b y m a n 

3 . B u d d h i s t d o c t r i n e a n d l a w , a r t , 

r i t u a l s 

4 . S o c i a l s t r u c t u r e , p a t r i o t i s m , 

s t r o n g m o n a s t i c h i e r a r c h y , 

e n l i g h t e n m e n t 

5 . M o r a l c o d e s , v a l u e s u n d e r L a w o f 

K a r m a a n d d e m o n i c p o w e r s 

orientation 

God 

Figure 4 

to express oneself to one another and to address spirits and 

powers in the unseen world (3). 1 4 4 God's ways with His 

chosen people were thoroughly remodeled and replaced by 

distinct social structures, patriotism, a strong monastic 

hierarchy and the almost unreachable goal of enlightenment 

(4). Instead of God's commandments a whole set of various 

moral codes and values were instituted. Inherent to all of 

them is the dominant control of the Law of Karma and the 

1 4 4 Steyne, 52. 



influence of supernatural demonic, powers which can be traced 

to Hinduism and Animism respectively (5). 

5. Old Testament Culture Versus Western Secular 
i Materialistic Cultures (see Figure 5) 

|Because of the fact that up until a decade ago the main 

bulk of the missionary force came from Western materialistic 

cultures, this type of cultural pattern is being included in 

the graphs. Recently these cultures have turned secular in 

search of a new orientation. As can be easily observed, the 

center of such a culture is man himself, or stated more 

c o r r e c t l y , man's revelation of himself to himself and to 

othejtrs. In Western secular materialistic cultures the su-

pranjatural world is excluded to the extent that man is his 

own master who asks for himself all the freedom there is, 

not respecting anything or anybody else besides himself. 

Everybody has become his own law. So here the center is 

located far out on the scale on the side of this-worldly 

oriejntation (1) . These cultures have undergone definite 

chanjges which are hardly comparable to the changes the 

previously described cultures went through. Here God's 

blueprint for salvation became, instead, man's personal 

philosophy which he may fit and adjust again and again to 

his i O w n liking. His goal is not as much salvation as it is 

t 
selfil-assertiveness and self-actualization (2). God's 



Old Testament Culture Versus Western 
Secular Materialistic Cultures 

Old Testament 
Culture 

1 . G o d ' s r e v e l a t i o n o f H i m s e l f 1 . 
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3 . G o d ' s c o m m u n i c a t i o n w i t h m a n 3 . 
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Western Secular Materialistic 

Cultures 
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M a n ' s p e r s o n a l p h i l o s o p h y , s e l f -
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z a t i o n 
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orientation 

God 

orientation 

Figure 5 

communication with man has become man's communication with 

man in forms which tend to exclude scriptural principles and 

values. Also an individualistic, hectic life style 

characterized by self-centered loneliness has emerged. 

Creative art has lost its center (3). 1 4 5 In place of God's 

ways with His chosen people there came godless institutions, 

1 4 5Francis Schaeffer, Wie konnen wir denn leben [How 
Should We Then Live?] (Stuttgart: Hanssler Verlag, 1977), 
204. 



and social structures like family and clan, nowadays tend to 

disintegrate; interest in clubs and hobbies show that people 

still like to be together for selfish purposes but not 
i 

necessarily for the purpose of communicating on deeper 

levels (4). God's commandments are giving way to self and 

self--gratification as the only real factor in space and 

time,1, and thus to relativism (5) . 

However, as Arild Romarheim states in his article "The 

Aquarian Christ," secularization is not a permanent situa

tion of any society as it simply points to the process of 

shifting from one value system to another. Thus seculariza

tion! is a state of transition, a cultural crisis which 

cannpt last. 1 4 6 As religion cannot be exterminated but only 

replaced by religion, we find that members of cultures 

involved in secularization tend to look for that new relig

ion [which for them can fill the void of the former outdated 

one. So, many in Western secularized societies turn to new 

religious movements and find themselves a novel center in 

esoteric views. Such a center is then to be found on the 

supranatural side of the scale. 

1 4 6Arild Romarheim, "The Aquarian Christ," Areopagus 
3 (Pentecost 1992), 20. 



6. As a Missionary from a Western Secular Materialistic 
Culture to an Asian Buddhist Culture (see Figure 6) 

It has been demonstrated that the missionary from a 

Western secular materialistic culture finds the center of 

the world view he was brought up with to be very far on the 

this-worldly orientation side of the this-worldly -

supranatuaral scale of the proposed model,. The Asian 

Buddhist culture, in contrast, is situated far on the 

supranatural orientation side. On that scale the biblical 

culture pattern is located between the two. The missionary 

to an Asian Buddhist culture has had the opportunity to 

adjust to a new world view when he became a Christian and 

learned to follow Jesus Christ. This means that he will to 

a certain degree be aware of the factors involved in a world 

view change. However, he comes from a totally this-worldly 

oriented culture to which scriptural culture traits have 

been adjusted. He now has to tune in to an extremely supra-

naturally oriented culture for which he has a hard time 

finding clues from the biblical culture patterns as he knows 

them. The changes for him will be enormous. In the figure 

this is shown by the distance the center of his home culture 

has from the host's. But this is not all: his task is to 

not only introduce the gospel to Asian Buddhists but to help 



them[in the process of changing their world view 1 4 7 from a 

Buddlliist one into a Christian-Asian one (and definitely not 

a, Christian-Western one) , which then shall result in a 

scriptural culture with Asian flavor. 

Old Testament Culture Western 
Secular Materialistic Culture 
Versus Thai Buddhist Culture 

orientation 

Figujre 6 

God 

orientation 

7. A; Synopsis of Figures One to Six (see Figure 7) 

; By putting figures 1-5 in a single figure it becomes 

clear that, compared to somebody with only the experience of 

the [Western secularized materialistic/biblical culture 

pattern, it should be easier for a person with an Animist or 

1 4 7Robert Priest, "Missionary Elenctics: Conscience 
and Culture," in Missiology: An International Review 3 (July 
19941!), 308-15. 



Hindu background or experience to work as a missionary among 

Buddhists, as his world view is already supranaturally 

oriented. In this category we also find Christian workers 

with a Western secularized background who have, when still 

at home, been in contact with or even personally involved in 

supranatural world views like new age, yoga and the like. 

Here common features enhance the initial understanding 

immensely and hold the chance for the messenger of God's 

word to become effective much earlier than one who has a 

predominately this-worldly orientation as a background. 

Old Testament Culture and Biblical Culture as Found 
in the New Testament versus This-worldly Oriented 

and Supranatural Oriented Cultures 

this-wordly 

orientation 

supranatural 

orientation 

God 

Figure 7 

D. Aspects of Scriptural Contextualization 

There are two imperatives for contextualization, namely 

relevancy to cultural context and fidelity to biblical 



Truth. According to Gration there is a creative tension 

betwejen the two, challenging anybody concerned to neither 

let relevancy to context go beyond fidelity to Truth, as 

this iwould result in syncretism; nor to put fidelity to 

Truth above relevancy to context as it would lead to irrele

vancy of the approach. 1 4 8 The contextualizer has to be fully 

aware: of this tension, trying to do justice to both aspects. 

T h r o u g h o u t history men have leaned more to one or the other 

side I of these imperatives as I will briefly decribe. 

1. Accommodation 

! Accommodation involves a strategy of adjustment in the 

process of contextualization. Accommodation examines the 

who lis culture and adjusts the gospel to the highest possible 

degree. It embraces certain elements of the culture 

(assimilation). The danger clearly is syncretism, resulting 

from an overemphasis on relevancy to context versus fidelity 

to scriptural Truth. An example from history is Roberto De 

Nobii'li (1577 - 1656) and his accommodation of the gospel to 

the JBrahman caste system. 1 4 9 

1 4 8John A. Gration, Contextualization of Theology 
(Wheaton, 111.: John A. Gration, 1991), unit 3, 2. 

1 4 9Alan Neely, Roberto De Nobili: An Example of 
Missionary Identification (Wake Forest, NC: Case Study 
Institute, 1982). 



In the adaptation approach the gospel moves towards 

culture and expresses itself through certain aspects of it. 

Cultural elements such as language or culture-specific prac

tices are adapted to the gospel. The goal is to provide a 

genuine translation of Christianity into indigenous terms so 

that its relevancy in a concrete situation becomes evident. 

There is the obvious danger of syncretism which can be 

avoided with the help of careful research on each subject 

matter. A positive example from the Bible is John when he 

used the word "logos" for Christ. John adapted this indige

nous term and by coming up with the necessary explanations 

(John 1:1-4) poured new meaning into it. The term "logos" 

was foundational to the gospel and as "logos" was a common 

word and the enlarged meaning was clear, John enabled the 

Greeks to understand who he was talking about. 

3 . Possessio 1 5 0 and World View Transformation 

Both terms of possessio and transformation mean that an 

individual, a people or a whole nation is totally possessed 

by God and both of them refer to the church as well as to 

culture and world view. While possessio explains the divine 

5 0Latin: to take over, to take into possession. 



change as soon as a person begins to be changed by the 

gospil. And by transforming the lives of individuals, God 

works, in and through a culture at the world view level of 

the whole nation. 

Transformation is possessio made practical as it takes 

place in the life of the believer who shows increasing 

conformity to Christ. By following Him, the believer 

subm 

tool 

its to the work of the Holy Spirit and thus becomes a 

in God's hand to help transform his society, his 

culture and eventually the world view of his people. 

stat 

the 

Thai 

beli 

reas 

on t 

prac 

E. Suggestions for Scriptural 
Contextualization in Thailand 

Thailand, as a Buddhist kingdom and a modern nation-

b, presents the Western missionary with many riddles, 

Diggest of which might be the unresponsiveness of the 

to the gospel and the minimal impact the lives of 

avers seem to have had on the culture thus far. The 

pns for this are many and varied on the Thai as well as 

ne missionaries' side. 1 5 8 

In this part of the chapter, I want to concentrate on 

tical suggestions for scriptural contextualization in 

1 5 8Smith, 1982, 271-78. 



Thailand according to some of the theoretical points already 

mentioned above. 

1. The Accommodation Approach 

It has been said already that accommodation in contex

tualization has to be handled with the utmost care due to 

the high risk of syncretism. However, there may be some 

features — mainly forms — in any culture which should be 

seriously considered for accommodation and adjustment. 

For example, the preaching style in Thailand is almost 

the same as in any Christian church anywhere in the world, 

i.e. Western style. Why can a pastor in Thailand not sit 

cross-legged on the floor or on a small elevated platform 

while preaching, the congregation sitting comfortably before 

him in the same manner? This is the way monks deliver their 

speeches to Buddhist adherents. And why could the preaching 

not be handled more or less in a dialogue! form where the 

pastor includes issues brought up by the people, answering 

them in the framework of his chosen text? This is how 

Buddhist monks traditionally and still today handle most of 

their teaching and preaching. Still another question 

remains concerning the music and songs used in worship. 

While in the secular world there are new Thai tunes and 

songs almost every week, there is only a rare attempt in the 



Christian community to change from Western-style Christian 
I' 

music[;: to modern Thai tunes which can be sung and enjoyed on 

the heart level by whole congregations. 

These are just a few suggestions concerned with contex

tual accommodation in Thailand, indicating that this issue 

shou.jLd definitely not be neglected. 

2. The Adaptation Approach 
i1 

• 

Members of any culture will be excited to discover that 

there are some factors they have in common with the culture 
i 

whicjh is being introduced to their situation. However, we 
I1 

know'' that what looks "the same" in the beginning may or will 
r 

turn: out to be viewed as radically different once a world 

view, transformation has taken place. 

! In the adaptation approach, parts of the gospel are 

expressed through familiar cultural forms and ideas. Table 

1 shows cultural elements which have been gleaned from the 

Thai' culture and paralleled with corresponding biblical 

i 
standards (see table 1). 



/ 

Table 1.--Adaptation of Thai C 

Thai Cultural Element 
(1) central aspect: 
Karma: "You will reap what you 
sow" 

ltural Elements 

Bible 

"Whatever a man sows, this he 
will also reap," Gal 6:7. 

(2) religious aspect: 
Your bad deeds will send.you "The wicked will return to 
into hell. Sheol (hell), even all the 

nations yho forget God," 
Ps 9:18 i 

(3) communicational aspect: 
The first action in the morning "In the morning, Lord, Thou 
is prayer to helpful spirits. wilt hear my voice; in the 

morning I will order my prayer 
to Thee and eagerly watch," 
Ps 5:3. 

(4) social aspect: 
respect for elders 

hospitality 

do good, avoid evil and keep 
your heart pure 

"Honor your father and mother," 
Exod 20:12. 
"Practice hospitality," Rom 
12 :13 
"Trust in the Lord and do good; 
. . . cultivate faithfulness," 
Ps 37 :3 . 

(5) moral aspects: 
(five Buddhist precepts) 
no lying 

no stealing 

no adultery 

no narcotics 

no killing 

"you shall not bear false 
witness,V 
Exod 20:16. 
"you shall not steal," Exod 
20:15. 
"you shall not commit 
adultery," Exod 20:14. 
"do not be mastered by 
anything," 1 Cor 6:12. 
"you shall not murder," Exod 
20:13 . 



:.t will be very heartwarming to any Thai to discover 

that the word of God has several highly esteemed rules in 

common with his own culture. But the underlying values are 

quite:different: the Thai adhere to their rules because they 

have proven to be extremely helpful in the personal 

attainment of merit and serve at the same time as good 

guidelines for society. The scriptural standards, however, 

have their roots in the love and fear of God and respect for 

each fellow-man as ordained by the Creator. These inherent 

Christian values have to be taught and exemplified by the 

messengers of the cross so that every Thai Christian is 

brought to the point that he can bear witness of his love 

for Christ, thus glorifying God. 

3. The World View Transformation Approach 

In the Christian realm, transformation's goal is for a 

whole culture to be permeated and thus transformed by the 

word of God until its very form and content eventually 

demonstrates God's character. 

In the following table, 1 5 9 some Thai culture-specific 

entities are related to universal commonalities and from 

there their concept fulfillment in view of the Bible is 

demonstrated (see table 2). 

I 1 5 9adapted from Gration, unit 13, 4. 



Table 2.--Suggestions for World View Transformation of 
Thai Concepts 

Thai Concept 

I. enlightened one 
2 . self-salvation 

3. king/monks 

4. spirits 
5. fortune telling 
6. rites of passage 
7. amulets, 

tattoos, 
tham khwan 

8. taboos 
9. to be Thai means 

to be a Buddhist 
10. moral laws 
II. detachment, self 

reliance 
12. shame 

orientation 
13. illusion 

14. spirit-
possession 

15. merit making 
16. ritual cleansing 
17. appeasement 

18. harmony 

19. nirvana 
20. deliverance 

Related Universal 
Idea 

ultimate status 
man as authority 

supreme authority 

power 
revelation 
progress 
protection 

restraint ; 
communal solidarity 

social safeguards 
association 

conscience • 

assessment of world 

supernatural control 

substitution 
acceptance 
relationship with 
higher powers 

solution of 
conflicts 
highest state 
ultimate goal 

Christian Cultural 
Equivalent 

Jesus Christ 
rebellion against 
God 
Christ's lordship 
and priesthood 
Christian triumph 
God's Word/Spirit 
Christian rituals 
faith in God's 
promises 

discipline 
unity of the Church 

biblical guidelines 
attachment, trust 

shame, guilt 

reality of kingdom 
of God 
Holy Spirit control 

atonement 
justification 
obedience to 
God/rejection of 
spirits 
peace with God and 
man 
peace with God 
freedom in Christ 

In evaluating this table some exciting perspectives on 

the transformation of the Thai world view can be gained. 

The first eight concepts uncover an underlying search for 



the release from the iron grip of karma. This becomes clear 

from [the explanations under the title: "Related Universal 

Idea": namely, the urge to attain ultimate status, to have 

and adhere to authority and power, to gain revelations and 

to secure progress and protection. Each of these points 

oppose the static Law of Karma which enslaves the Buddhist 

people. In a Satanic twist man has been thrown back on 

himself to care for his own salvation — an impossibility 

whichf presents itself as such to most Buddhist adherents. 

Concepts 9 to 13 are clearly concerned with social rela

tions, 14 to 17 with the correlation to the supernatural 

realm and 18 to 20 with personal emotional welfare. For the 

concepts 18 and 19 it is very noteworthy that they both seem 

to indicate a deeply felt need for peace with God. 

[Looking at the section "Christian Cultural Equivalent" 

a biblical outline for the Thai seems to present itself to 
i' 

the Christian worker. Each of the themes is a valuable 

aspect of teaching believers the life which leads to the 

imitation of Christ in their society. Once a Thai has made 

Jesus Christ the Lord of his heart and life, a change of 

values will take place and finally a new pattern of social 

relationships will result. He will find his ultimate status 

in Jesus Christ, his rebellion against God will turn into 

dedicated service to the Most High, following the example of 

his Lord and High Priest, Jesus Christ. He will rejoice in 



Christian triumph over the powers subdued;by the Lord of 

Hosts. His curiousness for revelations will be satisfied 

once the Holy Spirit starts opening up God's Word to him. 

Christian rituals like baptism, the Lord's supper, prayer 

and worship will secure his progress towards maturity in the 

same way as trust in God's promises will impart to him the 

faithfulness of his Redeemer concerning his protection. A 

good measure of discipline will help him again and again to 

exercise his will and to reconfirm the decision to follow 

his Lord. The social sphere has a prominent place in Chris

tianity and biblical guidelines, a new identity and a new 

mind through Christ 1 6 0 as well as control given by the Holy 

Spirit help so that relationships among Christians give 

glory to God and are exemplary to a non-Christian society. 

Being created in the image of God and having lost that close 

relationship to his Creator, man has the urge to seek accep

tance. He finds this in the form of atonement and justifi

cation in Jesus Christ. In balanced relationships and the 

attaining of the highest possible state, man's deepest 

desires are reflected. Here man comes to his ultimate 

fulfillment once he experiences peace with God and peace 

with man. 

1 6 0 Samuel Wunderli, "The Significance of Shame and 
Guilt-Oriented Consciences for Cross-Cultural Ministry," 
(M.A. thesis, Columbia Bible Seminary and Graduate School of 
Missions, 1990), 176-78. 



F. Conclusion 

••While the first section of this chapter explains 

scriptural contextualization, the part on the process of 

contextualization introduces the reader to some options one 

has i n the task o f contextualizing a message. A few sugges

tion:) for actual contextualization in Thailand were added to 

stimulate further thinking on the theme. These preparations 

challenge the cross-cultural worker to see for himself what 

he thinks can and has to be done in his specific situation. 

More; research on his particular circumstances might be 

i' 

n e c e s s a r y . A get-together with others working in his field 

and l a common strategy will b e helpful. Ways o f understand

ing t h e situation and means for the implementation o f new 

idea|3 have to be sought. Most needed will be much prayer 

ii 

and jthe leading of the Holy Spirit. How good to know that 

the Lord of the Harvest prepares the messengers 1 hearts — 

and those of the listeners. 1 6 1 

In the light of all of the above, the next question 

will be, which methods can be used in order to help the Thai 

listen to and understand the word of God? The messenger of 

the cross has to first of all prayerfully and faithfully 

distribute God's word and trust that the Holy Spirit will 

1 6 1Acts 10. 



reach the hearts of the listeners, but the method he chooses 

will be the vehicle on which the Good News is being trans

ported. If the vehicle is strange and "loud" in communica

tion terms, the interest of the listener will be absorbed 

and side-tracked by its outward form instead of its content. 

But if the vehicle is well-adjusted and well-liked, it will 

carry the message far and the doors of the hearts will much 

more likely open to receive it. Still the Holy Spirit has 

to do His miraculous work; but what Christian communicator 

would willingly put obstacles in His way? In the following 

chapter I would like to introduce a model of 

contextualization with the vehicle of communication being an 

old, much cherished but nowadays little used, one. 



I1 CHAPTER VI 

! A MODEL OF CONTEXTUALIZATION 

A. Stories as a Vehicle of Communication 

I'With the biblical account as a basis, a messenger of 

the Good News is presented with the task of translating 

heavenly thoughts for and into human surroundings. As 

mentioned earlier, this process is part of what is called 

contextualization. In the previous chapter it was demon

strated what contextualization is and how it can be 

achieved. I now want to describe a specific model of 

contextualization as a vehicle of communication for the 

situation in Thailand, namely, the story. It is a concrete 

relational medium of communication providing access to 

learning for young and old, villagers and city dwellers, 
I 

litejrate and illiterate. 1 6 2 The word "story" in this context 

willj exclusively mean a narrative. 

f 
1 6 2Tom Steffen, "Missiological Education for the 

21st;. Century, " in Evangelical Missions Quaterly 2 (April 
1993), 182. 

ji 



Stories as a means of teaching, exhortation, fun, 

relaxation and encouragement have been employed by countless 

nations. Bailey says that the primary literary art forms of 

Eastern literature are stories and poems. 1 6 3 Since the age 

of mass media set in many countries have been slowly losing 

this art. In chapter two it was related that, apart from 

informal teaching, stories are a way to convey values in 

i 

Thai society. 

In this context it is sad to see that missionaries 

nowadays are more often than not found to be sermonizers, 

theologizers or lecturers but not story tellers. 1 6 4 

Why Stories? — In an age where TV and video serve as 

nannies for millions of children and the same media are 

counted to be the number one means of relaxation for the 

work force in many societies, it seems that nowadays the 

benefit of stories is being totally underestimated. 

However, given the opportunity, everybody likes to listen to 

stories. Stories have the potential to stimulate basic 

human functions such as emotion and sentiment, and intuition 

1 6 3Kenneth E. Bailey, Poet and Peasant: A Literary-
Cultural Approach to the Parables in Luke -(Grand Rapids: 
Eerdmans, 1976), 25 . 

1 6 4Donald N. Larson, "The Viable Missionary: 
Learner, Trader, Storyteller," in Perspectives on the World 
Christian Movement - A Reader, Ralph D. Winter and Steven C. 
Hawthorne, eds. (Pasadena, CA: William Carey Library, 1981), 
450 . 



and Comprehension, which go together with the ability for 

meditative thinking and realization. While listening to a 

story, profound truths may be realized and contemplation can 

take;place. 1 6 5 This has its secret in the two basic factors 

Jensen describes: distance and participation. Distance 

means safety for the listener. This frees him for 

participation. 1 6 6 Very often a listener finds traits of his 

own ego in a story. This enables him to "live" in it 

(participation) and to privately draw his own practical 

applications. 1 6 7 "If a story is the vehicle of reality 

rather than either thought or sensation, then recognition, 

not cognition, is the way we grasp reality or are grasped by 

it, " observes Robert Roth. 1 6 8 

While one of the goals of a story is to convey knowl

edge, a more primary objective is acknowledgment. A story-

told in the safety of distance can bring about acknowledg

ment in an unobtrusive manner, thus providing the listener 

with, the freedom to act on his insights. 

1 6 5Walter Wanner, Erzahlen kann jeder (GieSen: 
Brunnen Verlag, 1982), 30. 

1 6 6Richard A. Jensen, Telling the Story 
(Minneapolis, MN: Augsburg Publishing House, 1980), 138. 

1 6 7Ruth Frey, Arbeit unter Kindern (Moers: Brendow 
Verlag, 1975), 22. 

I 1 6 8Robert Roth, Story and Reality (Grand Rapids, MI: 
Eercmans, 1973), 52. 
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B. Stories from Biblical T^xts 

j 

"The challenge of contextualization is to move beyond 

the initial communication of the gospel,"; says Wilbert R. 

Shenk. 1 6 9 Telling a biblical text in story form does just 

that; it has God's word come to the hearer indirectly rather 

than directly. God's word is being overhjeard. Presenting a 

biblical text in story form is also a faith venture as the 

story-teller dares to believe that the Ho|ly Spirit may move 

even where the story teller has given up [control by not 

going into each and every detail. 1 7 0 

C. The Use of Stories in the Thai Context 

Over the years many missionaries to Thailand have 

lamented the fact that the gospel does nojt seem to be under

stood by the Thai people. Joseph E. Cookie writes in his 

helpful paper "Gospel for Thai Ears": 

For some time now I have had an ever-increasing concern 
for finding more effective ways of communicating the 
gospel to the Thai — of restating the gospel for Thai 
ears in such a way that they can hear its message, 

1 6 9Wilbert R. Shenk, "Missionary Encounter with 
Culture," in International Bulletin of Missionary Research 3 
(July 1991), 108. 

1 7 0Jensen, 148. 



understand it and apply it meaningfully to their hearts 
ar.d lives. 1 7 1 

In cultures saturated with Buddhism a big part of the 

problem is that too often evangelism revolves around the 

question of meaning. What makes sense in one culture cannot 

be presented in the same manner in another culture because 

the message will be perceived as totally different with the 

meaning distorted. However, in order to straighten out 

meaning, biblical concepts have to be communicated accu-
i. 

rately. 1 7 2 To do this, stories which lean closely to the 

biblical text can be a helpful instrument. 
r 

i 

1. Traditional Thai Literacy 

In former times the temple of a village or town in 

Thailand was the only place where reading and writing was 

learned. Also, the temple was the only place literature was 

produced and reproduced. It has been found that the various 

texts in a temple library do not only contain chants and 

Buddhist teachings but also stories of a purely regional 

origin. Such stories are recited by monks as sermons and 

1 7 1Joseph E. Cooke, "Gospel for Thai Ears" July 1978 
[photocopy], 1. 

1 7 2Alex G. Smith, "Insights for Frontier Missions to 
Therjavada Buddhists, " International Journal of Frontier 
Missions 10 (July 1993), 126. 



this is the reason why they are included in the religious 

category. 1 7 3 

One grouping of sermons are called " t e d nitarn" (sermons 
which relate to stories), and these sermons have 
implications not only for the villagers' understanding 
of the morality and ethics of Buddhism but also 
represent the focus of genuine audiencle participation 
and a channel of cultural transmission beyond the nar
rowly religious. 1 7 4 i 

The "ted nitarn" are often concerned with the life of 

Buddha. But there is also a sermon type 'which features 
i 

primarily local and regional myths and folktales. They 

consist of reading and explaining storiesj and are given on 

the occasion of temple festivals or are rjead by monks to 

lay-men during the Lent season. These stolries are particu

larly appreciated by the listeners. On merit-making 

occasions, it is the villagers who choose[ the- sermon they 

would like to hear. Invariably, a story |of the category 
myth/folktale is chosen. 1 7 5 The linguisti c form of these 

stories is local dialectical. Villagers imay 'themselves 

1 7 3 S . J. Tambiah, "Literacy in a Buddhist Village in 
North-East Thailand," ed. Jack Goody, Literacy in 
Traditional Societies (Cambridge, MA: University Press, 
1968), 91. 

1 7 4Ibid., 102. 



possess copies of "nitarn" and read them at funeral wakes to 

entertain mourners and guests. 1 7 6 

2. Stories in Modern Thai Times 

I Apart from the use of stories in and around the temple, 

I could not find much proof that story telling is common any 

more:in Thailand. Materialism makes people busy in their 

jobs'and most of the young families tend to move to the 

bigger towns. While mothers and fathers are both working, 

children, from a very early age onward, are put into kinder

garten for eight or more hours a day. There children learn 

to read and write (starting at the age of two) and for a 

break have some exercises, their meals or a nap. 

Grandparents often live far away and uncles and aunts are as 

busy! as the children's parents. Only in the close-knit 

society of a village setting is there enough time for 

stories at any age level. But, as mentioned above, story 

telling will go on mainly in and around the temple, the 

social center of such a place. 

As noted in chapter two we find the use of stories in 

• 

schojol textbooks. There, stories are employed for the 

teaching of values held dear by Thai society. Lately, many 
new Children's stories have been published on the national 



book market, adorned with beautiful pictures, the settings 

partly typical Thai, partly Western. However, because of 

the quality of the books, they are expensive. Only parents 

i 

who are aware of the positive influence those books can have 

on their children and who have the necessary money will 

purchase them. 

Stories for adults have not changed very much during 

the last decades. The themes still center around love, war, 

social critique, and comics. Usually, eaisy reading is 

preferred, as tired people are looking fojr something to 

relax with. Still, the felt need among the busy working 

people might not be so much for more readable stories but 

rather for more money. 

D. The Model 

In the following paragraphs a model of contextualiza

tion, helpful for teaching biblical themes in Thailand, will 

be introduced. The model is a set of stories on the bibli

cal account of creation written for Christians and non-

Christians from a Buddhist background. 

1. Why This Model? 

Felt need always has an underlying real need. Materi

alism like other "-isms", cause a void in peoples' lives due 



to a[focus on aid from other sources rather than their Crea

tor. [ Most of the time, people are trapped by these "-isms", 

and t»here is very little help for them other than to con

tinue following the way they already have started on. But 

God is interested in the people He has made. He wants 
i 

everybody to know His good will and perfect plan for man-

kind.': At the same time, He has provided all the means 
i; 

necessary for us to follow Him and make His glory known. 

j, I am convinced that every person in this world has the 

right; to know what God has written in His word and thus 
i1 

should be given the chance to know God. Each person then 
can exercise his free will and decide for himself whether he 

ii 
i, 

wants to follow this King of kings or whether he wants to go 

on with his own life in his own way. But a person has to be 

given the chance to consciously agree or disagree with what 

he learns about God from the Bible. 1 7 7 

2. wfiat this Model is All About 
I! 
I ; 

In this model the first four stories of a series on 

God' is plan of salvation will be presented. The series as a 

whole depicts the progressive revelation of God and His plan 

of solvation. Each story shoulders a part of this develop

ment!. The first four stories are concerned with creation 

1 7 7John 6:45. 



and apart from following the biblical account they establish 

a picture of God's personality and c h a r a c t e r in the mind of 

the reader/listener. 

with the goal to 

who God is (His 

I have cast a certain type of story 

help the Thai get to know and understand 

character), how He acts in history (His works since the 

beginning) and what he has resolved to dd for mankind. This 

is meant to help Christians in Thailand who oftentimes have 

only a fragmentary grasp of what is presented to them in the 

Bible. With the help of these first four stories they are 

invited to initially get to know the God ;of the Bible and 

learn to appreciate Him and His intentions for mankind. 

At the same time these stories have also been written 

with Thai non-Christians in mind. For the Thai, Christian

ity is a Western religion and the approaches which were used 

and have been perpetuated up till today by missionaries and 

nationals alike are not helping Thais to think differently. 

The idea for the use of these stories witih non-Christians is 

to let them have fun in reading the various accounts and at 

the same time prepare their hearts for the time when they 

will meet with a witness to the Christian faith. The 

stories are meant to create a longing for real, dependable 

truth in life as well as to help them discover that there is 

a gaping void in their hearts and to stimulate a yearning 

for the One who can fill it. 



The first set of stories were written in the German 

vernacular. From there they were translated into Thai. The 

stories recorded here are translations from the Thai texts 

which are to be found in appendix 2. 

The texts at hand have been tested with Christians in 

varipus stages of growth in the Christian life. It has been 

founji that new babes in Christ enjoyed them tremendously 

stating that they got to know the God of the Universe and 

that! they were greatly encouraged and eager to trust Him. 

Tirejd Christians, weary from their work in the vineyard of 

the Lord, have found these stories to give them reassurance 

and Reported a renewed and deeper commitment to God as well 

as a! fresh pride in the privilege of belonging to the 

Almijghty who has a good plan for their lives and that of 

mankind. The stories have yet to be tested with non-Chris-

tianjs . 

3. Techniques Applied to the Stories 
I 

One major attempt in writing the stories was to not use 

any [Christian or "churchy" vocabulary. The reason for this 

is tjhat I want to enable the reader/listener to take a 

neutral approach to the stories. He should not from the 

starjt categorize it as "Christian" or "Western, " but just 

read or listen to it for the story's sake. So the names for 

God the Father, God the Son, and God the Holy Spirit have 



been changed to names which describe one of the bearer's 

main personality traits. For God the Fatjher, several names 

have been used as is done in the Bible. [Biblical terms have 

been paraphrased and explained to the reader. 

Each one of the stories is cast in Thai thought 

patterns as we know them from the Ramakien: the seen and the 

unseen go hand in hand and are, in a l i t e r a r y form, made 

visible. Oftentimes, I have embellished [facts by 

descriptions which fit either the situation and explained 

some underlying thoughts or unobtrusively raised and 

answered questions which the Thai might have. At every 

stage of the presentation I have attempted, as far as possi

ble, to see the text at hand not only in its immediate 

context but in its wider application in light of the whole 

Bible. 

Except for the first story, which has been brought 

together from various parts of the Bible, the biblical 

i 

accounts have been followed verse by vers|e. An exegesis of 

Genesis 1 and 2 are to be found in appendix 1. 

4. Story One - "The Pre-Creational Story" 

a. Introduction 

In the following section the first story from the 

series on God's plan of salvation will be; presented. The 



ideas for this piece are taken from many different parts of 

the Bible. I found it necessary to put this story together 

for my Buddhist friends, as they have no idea or perception 

of God as we know Him from the Bible. It was my intention 

to introduce God's personality and some of His characteris

tics:. As a basis for further stories I saw fit to explain 

the purpose for the creation of angels and of mankind. At 

the jsame time I wanted to state clearly that God has planned 

everything before the beginning of the world and that He 

cannot be surprised by anything that happens. These facts 

are in stark contrast to what Buddhists think about the God 

of the Christians, because according to their understanding, 

God :ias created this world in ignorance of the consequences 

and takes no responsibility for it. 

The idea of the Trinity as explained here does not seem 

to pose a problem to the Thai thinking, as Thais readily 

accept the fact that in the Ramakien King Rama, living on 

earth, is an incarnation of the god Indra, who is living in 

the iheavenlies. 

As mentioned before, I made use of the opportunity to 

explain some facts about angels as they will later act as 

part of the communication and power system in the unseen 

world. Also, some of the fallen angels are the "spirits" 

which plague the Thai people today. However, this idea will 



only be introduced in story five, which is not presented in 

this paper. 

The purpose of the creation of mankind, their foreseen 

defilement, the necessity of their redemption and the sub

stitutional sacrifice of Jesus Christ covers a big part of 

story one. But the development of the theme is presented in 

vague terms in the same way that nothing is clearly 

explained in the Old Testament about the plan which is about 

to unfold. 

Altogether, this story is supposed to introduce the God 

of the universe with His loving and caring thoughts and, if 

possible, to describe some of His holiness and surrounding 

glory. 

b. The Pre-Creational Story 

In unfathomable dimensions surrounded by a magnificent 

sphere of light lives one whose name is "the Great Three in 

One Full of Mercy and Grace." No one can: penetrate the 

luminescence surrounding him and his face: cannot be seen. 

Glistening inaccessibility encloses his throne. 1 7 8 

A long time before the world systems were created there 

was the one who is called the Great Three in One Full of 

Mercy and Grace. He was before anything else came into 

1 7 8Job 37:22; 1 Tim 6:16. 



existence. 1 7 9 His beginning is not known. He himself is the 

beginning of all-things and he has the power to create what

ever: he desires. 1 8 0 Everything comes from him and without 

his help nothing can exist. 1 8 1 

The "Great Three in One Full of Mercy and Grace" is in 

truth a single being. Yet at the same time he is three 

personalities with different characteristics. Each one is 

perfect in himself. However, as the Great Three in One they 

are an flawless unity. 1 8 2 One of them is called "the Father 

of Life" for he has given life to every being. 1 8 3 The other 

two, "The Mighty Word" 1 8 4 and "The Great Revealer" 1 8 5 are ' 

always seen in direct relation to the Father of Life but 

also to each other. Never does anyone of them undertake 

anytjhing on his own accord and they act in total agreement 

with each other. 1 8 6 Despite the fact that they are three 

different personalities they are in a real sense only one 

1 7 9Ps 90:2 

1 8 0Ps 115:3. 

1 8 1PS 104:27-30. 

1 8 2John 16:13-15. 

1 8 3Gen 2:7. 

1 8 4John 1:1. 

1 8 5John 15:26. 

1 8 6John 14:31. 



because they think and feel the same way and intend to do 

the same thing. 1 8 7 They complement each otiher and even depend 

on each other to reach their common goals. 1 8 8 They know each 

other to the core and as a unity they are so complete that 

they have no need for anything or anybody else. 1 8 9 

The presence of the Great Three in One Full of Mercy 

and Grace transcends every space inside and outside our 

world systems. 1 9 0 He is the absolutely pure one 1 9 1 in a 

threefold personality. His purity is demonstrated by his 

wisdom by which he founded the earth 1 9 2 and by the 

righteousness and mercy by which he rules everything. He 

does not change. The Great Three in One is neither subject 

to the variation of times nor does he have to succumb to 

impermanence. He is without beginning and without end. 1 9 3 

The truth is that the Great Three in One Full of Mercy and 

Grace is the mystery of a being who surpasses mankind by 

far. 1 9 4 He incomparably exceeds man's ability to think and 

1 8 7John 5:19,30; 6:38; 7:16. 

1 8 8John 14:26. 

1 8 9Acts 17:24-25. 

1 9 0Col 1:17. 

1 9 11 Sam 2:2. 

1 9 2Prov 3 :19 . 

1 9 3Rev 4:9. 

1 9 4Isa 40:25. 



to understand 1 9 5 and, whether we accept him or not, he is 

also very real. 1 9 6 

Due to the fact that the Great Three in One creates 

everything, he is also the one to say what should exist and 

what should cease existing. 1 9 7 This is why he is also called 

"Father of Life" because he has given life to everything 

that is. 

This story tells about the decision of the Great Three 

in Oi|ie Full of Mercy and Grace to express himself in crea

tion,. At that time only the Great Three in One Full of 

Mercy and Grace existed. He had not yet revealed himself in 
I 

making the universe. In just a short while he would call 

many different world systems into being as well as a host of 

heavenly servants to be around him. Some of them would 

later on receive responsibility for the various world 

systems. 1 9 8 There would be a real hierarchy among the 

heavenly host with kingdoms, dominions, authorities and 

powers 1 9 9 and each servant leader would have other servants 

to assist him. 2 0 0 

1 9 5lsa 55:9. 

1 9 6Rev 2:8. 

1 9 7Deut 32:39. 

1 9 8Luke 4:6. 

1 9 9Eph 1:21. 

2 0 0Matt 25:41. 



It was concerning those heavenly servants as a whole 

that the Great Three in One in the form of the Father of 

Life now spoke to The Mighty Word and The Great Revealer, 

who are both within him, "We will create them resembling us 

in having a personality and being endowed with holiness. 

Personality they need in order to fellowship with us and 

among themselves; and holiness will empower them to enjoy 

this fellowship. 2 0 1 They will have an intellect, emotions 

and a will. The will they should have in order to exercise 

a power of choice concerning their continued subjection to 

us, the Great Three in One." 

"0 yes, dear Father of Life, let us create a vast host 

of heavenly servants who will worship you for evermore and 

serve you in the administration of your will," 2 0 2 The Great 

Revealer was excited. "They shall rejoice in the beauty of 

holiness and in their relationship with us. 2 0 3 At your 

bidding they shall congregate before you 2 0 4 and they shall 

execute your commandments with swift obedience and 

delight. 2 0 5 In wonder let them behold our: creative works 2 0 6 

2 0 1C. Fred Dickason, Angels, Elect and Evil 
(Chicago,IL: Moody Bible Institute, 1975), 32. 

2 0 2Heb 1:7. 

2 0 3Ps 29:2. 

2 0 4 Job 1:6; 2:1. 

2 0 5Heb 1:7. 



and reflect your immeasurable wisdom and power, 0 Father of 

Life." 2 0 7 

And The Mighty Word added: "Let us create them to be 

primarily spirit in nature, yet they shall move from place 

to place 2 0 8 and not be omnipresent like us. Their power 

shall be greater than man's, 2 0 9 who is to be created at a 

later time. Our heavenly servants will even control some 

elements of nature. 2 1 0 But their authority shall be 

limited 2 1 1 and they will be in need of assistance. 2 1 2 Also, 

they will understand our purposes and our program concerning 

the ages, to the extent to which we will give them insight. 

How beautiful our celestial host will be in their holiness! 

In loving dedication they shall ascribe all glory, honor and 

power to the Father of Life, 2 1 3 from whom they have received 

their life and to whom they shall be responsible in every 
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respect. 2 1 4 Praise be to you, 0 Father of: Life, for you have 

awesome thoughts and plans for creation!" 

Together The Mighty Word and The Great Revealer joined 

in a magnificent praise glorifying the Father of Life and as 

one they rejoiced together. They revelled in their indwell

ing power and might to create and they looked forward expec

tantly to the time when the heavenly host would come into 

being. For them these celestial servants were already 

reality because they knew that everything, they resolved as 

the Great Three in One, in due time it would come to pass. 

"There will be some of my heavenly servants who will 

decide to cancel their submission to us." It was the Father 

of Life in the Great Three in One who spoke again. "This 

will be a grave incident because they are created for 

loyalty. They will miss their calling if they do not submit 

to the Great Three in One Full of Mercy and Grace. However, 

due to my justice by which I have entrusted their 

responsibilities to them it will require legal enactment to 

evict them from their positions. This will be done at a 

time which I will foresee in my righteousness." 

"What about that planet, called Earth, to which those 

unfaithful heavenly servants will be banished?" The Mighty 

Word and the Great Revealer wanted the Father of Life to 

2 1 4Ezech 28:12-19; Matt 25:41; John 16:11. 



recount their plans again. "Isn't it true that after their 

expulsion from the heavenly realms there will be horrible 

chaos, on the Earth, reflecting the defilement of the 

unfaithful servants?" 

i"That's right," the Father of Life conceded. "But 

together we will remodel that planet with our inherent drive 

to create. Around it we will establish a sphere which will 

enable life of many kinds to exist upon it. Mankind will 

live:there and we will entrust and enable them to lawfully 

win back planet Earth from the unfaithful heavenly servants. 

This means," the Father of Life explained, "that the human 

beings shall conquer that planet, the Earth, step by step 

and shall rule it as kings." 2 1 5 

I Even though the Mighty Word and the Great Revealer, 

being one with the Father of Life and knew all about the 

details of the Father's plans they followed the recounting 

with fascination. "A counter-empire 2 1 6 to that 2 1 7 of the 

unfaithful heavenly hosts!," Great Revealer was excited. 

Then the Mighty Word said thoughtfully: "If mankind is 

acting together with us in overcoming the unfaithful 

h e a v e n l y host and in the repossessing of planet Earth, then 

2 1 51 Pet 2:9. 
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they better understand our thoughts and plans. Also their 

hearts and will must yield to us in perfect trust." 

"So shall it be," said the Father of Life. "Created by 

us, the Great Three in One, they shall be our 

representatives on Earth. They will resemble us in that 

they will be intelligent beings with a will and emotions. 2 1 8 

In order to enjoy fellowship with us they will also be holy. 

They will understand our thoughts and our plans. Concerning 

their hearts and their will, they shall be free to submit to 

us in complete trust. You might almost want to compare them 

to our heavenly host which is still to be created. Yet 

mankind will in a very special way be equipped for the 

thrilling task before them: they shall b^ kings and rule the 

Earth; as dedicated priests of the Most High, they shall 

serve us faithfully; and in their role as prophets they are 

to proclaim the greatness and majesty of the Great Three in 

One as a testimony to the unfaithful heavenly host." 2 1 9 

Then the Father of Life continued: "Yes, I will give a 

free will to mankind. 2 2 0 Mentally and also spiritually they 

will be able to decide each for themselves whether they want 

to be kings and priests and prophets for the one who has 

2 1 8Gen 1:26. 
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giver; them life and breath or whether they would rather 

follow their own.ways. However, if they should decide 

against our plans they will have missed the goal of their 

life. As a result there will be a deep yearning in their 

heart;s and they will never reach true gladness or 
i 

satisfaction, should they not reconsider their decision and 

be willing to submit to us. Out of all the creatures which 

we are about to call into existence only those who live in 

an unbroken relationship with us will be truly happy. This 

requires that they let themselves be used in the task for 

which we have created them." 2 2 1 

The Mighty Word and the Great Revealer intoned a mighty 

song of praise in honor of the Father of Life. Together 

they,celebrated their exalted plans as the Great Three in 

One Full of Mercy and Grace and they were at one with each 

other concerning every detail of creation. The Great Three 

in One knew that all which was already now a reality in his 

very thoughts would come true at the time appointed by him. 

As t!ae Great Three in One Full of Mercy and Grace, the 

Father of Life, the Mighty Word and the Great Revealer would 

be present when the various details of creation emanated 

into existence, yes, as the Great Three in One's threefold 

2 2 1Ps 1:1-3; Eph 2:10. 



personality they would help each other tcj bring it to 

perfect completion! 2 2 2 

The voice of the Father of Life as a' part of the Great 

Three in One sounded heavy and sad when he spoke again to 
i 

the Mighty Word and the Great Revealer. "As you know, 

humanity will turn against us and follow the fallen heavenly 

host in conscious disobedience." 

The Mighty Word and the Great Revealjer knew the 

thoughts of the Father of Life. "They wi;ll turn away from 

us, removing themselves from their high dalling for a time. 

When this happens they will be like sheep without a 

shepherd. 1 , 2 2 3 

A deep, pained groan was heard from jthe Father of Life. 

What would eventually happen in still faraway times was 
I 

already reality to him. "0 my people! How you have plunged 

yourselves in a tragedy which you are unable to turn for the 

better! My heart is grieved with intense: pain when I think 

of you going astray. I consider your infjirmity in body and 
i 

soul, your confusion in spirit, your inability to turn 

around and come back to me. You choose death and nobody can 

save you. 2 2 4 Like blind men you grope in jthe dark. 2 2 5 I am 

2 2 2Prov 8:27-30; Isa 40:25-26; Col 1:16. 
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calling on you all day long and stretch out my arms to save 

you.2-'6 But you stagger past me and follow the wicked, 

falle'jn heavenly servant who drags you away to throw you into 
ji 

the abyss. 2 2 7 I want to help you but you tear away and 

follow your own craving. 2 2 8 - Enough! Yes, it is true that 

the Earth will be the place where the disobedient heavenly 

host'will be held until the day of their final damnation. 

But even there their rule shall be taken from them in the 
I! 
!' 

way of justice inherent to the Great Three in One Full of 

Mercy and Grace. 2 2 9 We shall not regret our decision to have 

created mankind. Their destination is to rule as kings on 

Earth while serving the Most High as a holy nation. 2 3 0 They 

can realize this call at any time as there will be a way for 

them'1 to be purified from their unfaithfulness so that they 

can approach us in our holiness. 2 3 1 The faithfulness of the 

Great Three in One will take care of all their defilements 

so that not a single one of their trespasses will be 

remeinbered. 2 3 2 This will come to pass because humankind is a 

! 2 2 6lsa 65:2. 
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different sort of creation from the heavenly servants whose 

unfaithfulness cannot be forgiven. Yes, I, the Father of 

Life, who is one with the Mighty Word and the Great Revealer 

in the Great Three in One Full of Mercy and Grace, will 

cleanse away the mire of rebellion against me 2 3 3 and those 

whose hearts want to yield to me I will clothe in the 

garment of my perfect righteousness. 2 3 4 Thus they will be 

enabled to once again take up their office as kings of the 

Most High, serving him and proclaiming his holiness. My 

Mighty Word will bring their redemption to pass at the 

appointed time and my Great Revealer will guarantee the 

establishment of my victory. I, the Father of Life, promise 

this in the authority of the Great Three in One Full of 

Mercy and Grace. So shall it be." 

Again the most magnificent sounds of worship throughout 

the light-permeated world of the Great Three in One was to 

be heard. The Father of Life himself joined the Mighty Word 

and the Great Revealer and together they celebrated the 

victory which was to come. 

It was the Mighty Word who now spoke: "Your justice 

will remain forever, 0 Father of Life. By your power the 

world systems will stay balanced, not only in themselves but 

2 3 3 1 Cor 6:11. 
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also in relationship to one another, because you keep them 

that way. 2 3 5 Safely anchored in your unshakable truth are 

the invisible pillars of the world systems which you have 

established in immense dimensions. 2 3 6 You never swerve from 

anything you have decided upon in your justice and thus are 

always faithful to yourself. 2 3 7 It is your decision to 

legally entrust one of the heavenly servants and his host 

with; the authority over planet Earth. 2 3 8 We know that this 

servant will choose to become unfaithful and many others of 

the heavenly host together with him. But in your justice, 

by which you have authorized them to be responsible for that 

planet, you will have them remain in their offices. The 

mandate for mankind will be to act according to the law of 

the i'3reat Three in One Full of Mercy and Grace in taking 

planet Earth from the unfaithful servants. Any creature or 

being undertaking this task has to be holy and blameless. 2 3 9 

That: is how the Great Three in One has laid it down in his 

statutes. 2 4 0 Man could be that being. We know already now 
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that the unfaithful heavenly host will do; everything to 

thwart humanity and make them divert from the task set 

before them. The unfaithful servants will finally succeed 

in their evil plans and render mankind unjable to be 

dedicated to their duty which the Great T^iree in One had 

ordained for them. The human beings will suffer greatly 

from their decision to follow the ruler ojf the Earth rather 

than their creator. Due to their disobedience their minds 

will be shut against the Great Three in One Full of Mercy 

and Grace and they will not be able to understand his 

ways. 2 4 1 Their rebellion will make them unfit for the task 

set before them. The ones who should fight to conquer now 

need to be saved themselves. But you, 0 'Father of Life, 

have devised a wonderful way out which is to come into force 

through your righteousness. 0 Father of |Life, here I am, 

one with you in the Great Three in One, ready to serve you 

in dedicated obedience." 

It took a while before the Father of Life answered. 

Then he spoke with tender-loving emotion:! "How precious and 

dear you are to me, my beloved Mighty Word and Great 

Revealer! Being the Great Three in One vie are inseparable 

in Spirit. We always want the same things and strive for 

the same goal. The Great Three in One is a person and at 

2 4 1Eph 4:18. 



;ame time we are three. Because we are just and there 

is no evil in us 2 4 2 we will rescue mankind in the manner we 

have 'already decided upon. Yes, the Father of Life who has 

instijtuted justice and is justice himself, will redeem 

disobedient humanity from the power of evil for the price 

set up by the Great Three in One Full of Mercy and Grace 

beforehand. 2 4 3 This price is exceedingly costly and the 

Great; Three in One will suffer from his own justice. — 

Please, don't look at me so pleadingly, 0 Mighty Word and 

Great|: Revealer. I will grant your request. But oh, the 

j 

pain!it causes to tear you from my heart! Your separation 

from me as a pure sacrifice is the price to redeem the whole 

of determinedly disobedient mankind. Oh, my Mighty Word! 

Oh, iny Great Revealer! — Surely, it shall come to pass in 

the isame way as we, the Great Three in One, have decided 
;, 

already. In this action of my mercy and love I yield to 

your | filling your places in our plan." 

• Then the voice of the Father of Life broke into a 

triumphant description of the vision before him: "See, my 

Mighty Word shall be victorious. He shall be highly 

exalted. But before this can come to pass he will have to 

suffjer immensely from those whom he has created. Despised 

2 4 2John 7:18. 
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and in great pain he will be the object of repulsive mocking 

and extreme rejection by the people. Sorjrow and bitter 

grief over the hardened hearts of mankind will weaken him. 

Yet he will bear the transgressions of hi|s transgressors to 

the point that he will intercede for therrj and lay down his 

pure life which has never done any wrong,! in place of those 

who caused his pain. He will give his lijfe as an offering 

for the iniquities of mankind. His death will cause him to 

have innumerable descendants because manyt will realize that 

in him their creator has subjected himseljf to them. After 

his soul has labored hard he will return to our sphere of 

magnificent light and the plan of the Gre!at Three in One 

Full of Mercy and Grace will have been accomplished through 

him. But due to what he has experienced he, the faithful 

one, will cause many to be counted righteous because he 

bears their rebelliousness. Because he has given his life 

even to death and was counted as a criminal among them all, 

he will overcome those who fight against the Great Three in 

of Life himself 

ghty and great. 

One Full of Mercy and Grace. The Father 

will give him the honors of one who is mic 

This will be his prize and triumph after he has poured 

himself out to death and borne the rudeness and indifference 

of many towards the Great Three in One Full of Mercy and 

Grace. 2 4 4 

2 4 4Isa 52:13; 53:3-12. 



[Great jubilation resounded in the vast sphere of light a 

and the Mighty Word and the Great Revealer sang: "Your 

will/ O Father of Life, may it be done at all times. May 

you receive honor and glory from everything which is and 

which is to come. You have planned a great and public 

display of your majesty and splendor, of your incomparable 

magnificent greatness and perfectness. 2 4 5 Your plans are 

goodi, pleasing and perfect. 2 4 6 Triumphant in patience and 

merci-, in righteousness and incorruptibility you have 
j 

prepared for yourself a people of royal representatives who 
i : 

will serve you reverently for all times. 2 4 7 This is what 

you, 0 Father of Life, have planned and what we, the Great 

Threjp in One, have agreed upon. Your faithfulness and 

lovifag-kindness will start their triumphant victory and no 

one lean prevent it from happening. May you be praised and * 

honored, you who have all wisdom, O Father of Life. Yours 
ii * 

is tjhe glory for all times!" 

This exultation and jubilant praise went on for times 

uncountable and is still to be heard in the sphere of 

magnificent light up to this day. 

2 4 5Col 2:15. 
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5. Story Two - "The Creation Story" 

a. Introduction 

The second story is concerned with the account of 

creation as related in Genesis one. In this story I have 

kept as close to the text as possible and inserted only a 

few dots of embellishment in order to give the 

reader/listener a breather from the report once in a while. 

However, I choose to follow the theory of the re-organiza

tion/regeneration of planet Earth as this provides a good 

flow for the connecting stories. It will also be observed 

that I introduced Jesus Christ and the Holy Spirit as 

actively taking part in the process of creation as is more 

overtly stated in other parts of the Bible. 2 4 8 

At the end of the account I make reference to the Bible 

thus encouraging Christians to look the story up there and 

alerting non-Christians to the fact that it is not all 

fiction that is being talked about here but that there is a 

connection to reality. 

2 4 8Prov 8:27-30; John 1:1-11; Col 1:15-16. 



b. The Creation Story 2 4 9 

Outside the world systems which are known to us, before 

the cjges began, the Father of Life once called his heavenly 

host |to congregate around him. These celestial beings held 

their service to the Great Three in One Full of Mercy and 

Grace with high exaltation of him. At all times a myriad of 

them surrounded him with worship and praise. The wisdom of 

the Great Three in One filled them with deep wonder and his 

justice and holiness generated reverence of such a kind that 

they only dared to come to him stooping down with awed 

hearts. 

It was a magnificent glory which surrounded the Great 

Three in One Full of Mercy and Grace. This time the Father 

of Life had called them to share his thoughts with them. 

"You faithful servants of mine," out of the blinding 

sphere of light the voice of the Father of Life sounded like 

a mighty rush of wind. "You heavenly host who have served 

me for ages past, rejoice with me! As the Great Three in 

One 'full of Mercy and Grace we have in our unfathomable 

wisdom decided to create life on planet Earth — life mani

fold; in shape and character. Each form, color or inherent 

strejngth will bear our seal and it will give us great joy to 

2 4 9Gen 1:1 - 2:3. 



r in a unified see the newly created variety act togethe] 

wholesome oneness." 

There was not a sound to be heard when the Father of 

Life finished his speech. At first only here and there but 

then mightily swelling the celestial beings broke into a new 

song of jubilee glorifying the Great Thre 

Mercy and Grace: 

"Glory and honor and praise be to the 

the Great Three in One Full of Mercy and Grace! 

Mighty is he to create whatever he wills. 

To speak and to make happen, 

to command and to create 

is all the same with him! 

With our own eyes we shall see 

the miracles wrought by the Most High. 

He has told us about them already 

and it all will come to pass 

exactly in the way he has decreed it 

in his own heart. 

His will is good, pleasant and perfect. 

We worship him and commit ourselves 

to him for whatever work he is about to do." 

e in One Full of 

Only Sovereign, 

And while they were still praising they could see how 

the Father of Life together with the Word, and Great Revealer 

went on to put their decision into practice. Brimming with 



life khe Great Revealer hovered over the waters which 

covered planet Earth while the Father of Life engaged the 

Mightily Word to give the first command into the darkness of 

chaos: "There shall be light!" And light shone on planet 

Earth. And the Father of Life saw that this light was 

perfect. So he separated the light from the darkness and 

called the light "daytime" and the darkness "nighttime". 

Thus;out of evening and morning there came into existence 

what[we call "day". This happened for the first time in the 

history of planet Earth. 

[After this the Father of Life said: "There shall be an 

area:in the midst of the waters which shall separate the 

waters from each other." And the Father of Life created 

that[area and separated the waters which were below the 

expanse from the waters which were above it. That is how 

the Father of Life formed the dome which we see above and 

the (air which makes it possible for us to live. — From 

evening and morning the second day had unfolded and come 

into existence. 

On the third day the Father decreed the water under the 

dome to retreat to certain places so that the dry land could 

be seen. He named the dry land "earth" and the gathering of 

waters "sea". Then he saw that it was good and he liked it 

that; way. After this he called plants into being, small and 

big. Each one he gave a different form so that they could 



be distinguished and all of them were able to bear seeds or 

fe enjoyed the 

th the Mighty Word 

to multiply by sprouts. The Father of Li: 

variety of plants created and together wit 

and Great Revealer he delighted in their [creation's 

completeness. 

On the next day the Father of Life ordered the stars to 

come into being: a big light, the sun, for the day and a 

smaller one, the moon, for the night. Their task was to 

separate the day from the night as well as to mark days and 

seasons and years. The Father of Life himself gave them 

their places in the world system which included planet 

Earth. — The Great Three in One Full of Mercy and Grace was 

thoroughly pleased with the creation of this fourth day and 

he called it "good" in every respect. 

"Let the waters teem with swarms of 

and let birds fly above the earth and under the big dome," 

the Father of Life commanded the next day. And he made the 

great sea monsters and the long eel, thejjolly squid and all 

the other brothers and sisters of the creatures living in 

the sea. He also called birds into being and whatever else 

with wings bustles about in the air. What a beautiful sight 

and joyful noise they all made! The Great Three in One Full 

of Mercy and Grace was delighted about his creation because 

he saw that it was good. Then the Father of Life blessed 

the new creatures and said: "You creatures in the sea, be 

living creatures 



fruitful and multiply and fill the waters! And you, birds, 

multiply on the earth!" From evening and morning the fifth 

day had been completed. 

On the sixth day the Mighty Word of the Father of Life 

could be heard again: "Let the earth bring forth animals: 

cattle and creeping creatures as well as beasts, each after 

its qwn kind." And so it happened. To each one the Father 

of Life himself gave its form, fur or skin and feature. And 
j 

he se'iw that this creation, too, was good and he was very 

pleased. Then he said: "Let us make man with 

characteristics close to our own. They shall be able to 

think, feel and will like we do ourselves. Their task shall 

be to rule over the fish of the sea and the birds under the 

sky, lover the cattle in the field and over anything that has 

life on earth. The whole earth shall be under their 

dominion." So the Great Three in One Full of Mercy and 

Grace created man. He took himself to be the example when 

he created them to be his representatives and made them male 

and ::emale. Then he blessed them and said: "Be fruitful 

and multiply, fill the earth and subdue it. You are to rule 

over I the fish in the sea, over the birds under the sky, and 

over every living thing that moves on the earth. See here, 

I ha:'fid over to you every plant producing seeds and every 

tree;whose fruits contain seeds. This shall be food for 

you. All the other green plants are food for the animals 



which move on earth." When the Great Three in One looked at 

all he had created he was extremely pleased because he saw 

that it was very good. 

On the following day the Great Threej in One Full of 

Mercy and Grace had completed all the creational work which 

he had set out to do and he now retreated into his rest. He 

had worked a full measure each of the six days. Now he 

blessed the seventh day and decreed that jmankind and their 

cattle 2 5 0 should join him in his rest on the seventh day of 

every week in the same manner. This way a remembrance and 

regenerated and 

an ongoing participation of his nature was made available to 

mankind. Every man who regularly enjoys it during his life 

on earth will ultimately be fully absorbed into it once his 

life on earth is over. 

Thus the heavens and the earth were 

made into a habitat for man and animals and plants. This 

was done by the Great Three in One Full df Mercy and Grace 

who, by his great power and might, created every living 

being. ; 

The story concerning the creation of anything on the 

earth has been retold here according to how it is written in 

the Book of Life and it can be looked up there as well 

2 5 0Exod 20:10. 



6. Stbry Three - "The Creation Of Man" 

a. Introduction 

The story on the creation of man needs some explanation 
I 

for the reader who has always been wondering why there are 

"two .creation stories". This account is directly linked up 

with |story two and it is told as if looking with a magnify

ing class at the creation of man as a part of the whole act 

of creation. Story three is retold here in order to explain 

the rjurpose and goal of the creation of man and woman. 

Learning to see their existence this way will all be news to 

the Buddhist reader. 

b. Thie Creation of Man 2 5 1 

This story happened during creation time. The Great 

Three in One Full of Mercy and Grace had already called the 

plantj.s into being. But he had not yet commanded the rain to 

fall, so their seeds still rested in the fields. Also, 

there was nobody to cultivate the ground yet. But a mist 

usedjto rise from the earth and water the whole surface of 

the ground. 

It was on the sixth day of the creational works of the 

Great: Three in One 2 5 2 when the Father of Life took earth from 

2 5 1Gen 2:4-24. 

2 5 2Gen 1:26-27. 



the ground, formed it and built a man. He breathed into his 

nostrils his own breath, the breath of lite, and the man 

became a living being. He was the Great Three in One's 

final and most delicate creation. 

Thus was perfected the re-organization of planet.Earth 

and .the creation of various entities which the Great Three 

in One had set his mind to call into being. In all of it 

the innermost being of the Great Three in One Full of Mercy 

and Grace could be sensed and seen. The creation of man was 

highlight and goal at the same time and the Great Three in 

One rejoiced on eventually beholding him after all the time 

he had spend thinking about him and planning for him in 

love. We remember, the Great Three in One Full of Mercy and 

Grace had made that decision many time periods ago out there 

in the sphere of magnificent light — the decision to create 

mankind who would be gifted in a threefold way with intel

lect, emotions and a will. The threefold task of the human 

beings was designed to represent the Great Three in One on 

Earth, ruling there as kings, to bring glory to the Great 

Three in One Full of Mercy and Grace and to serve him by 

multiplying themselves, having dominion over all the animals 

and taking care of the land. In all of this the Great Three 

in One used himself as an example in creating mankind. The 

task entrusted to him renders man prominent in all of crea

tion and bestows purpose and its realization to his life. 



After the breath of the Father of Life had turned the 

man into a living being the man looked around. He sat on 

dark soil which shone from moisture and the blue air arched 

over him. Not a single blade of grass was yet to be seen 

and no tree or shrub embellished the landscape. The animals 

still!, hid as the bareness of nature was not attractive for 

them ii 
s 

Then the Great Three in One planted a garden and put 

the raan there. For his own and man's delight he used this 

garden to display the whole realm of beauty found in crea

tion!. It was a place of abundance and bliss. Here it 

sprouted and blossomed and it was pure joy to let the eyes 

glide over the soft hills and lovely meadows, to rest at - " 

murmuring brooks and to relish the cool of the woods. Like 

a silver-colored ribbon the stream ran majestically through 

the land and further south split into four big rivers. Blue 

mountains in the far north drew the border to this peaceful 

picture. 

"You shall live in this garden and feel at home here," 

the (Father of Life said to the man. "It is your privilege 

to cultivate it and take good care of it. I have provided 

you jwith everything you need: food from plants, shrubs and 

trees, physical strength for the task before you and satis

faction in the success of your labor. Everything in this 

garden you may use as belonging to you, it is under your 

i 

I 
I, 

i 



command. However, follow me to the center of the garden. 

There I have to explain something to you. 

the orchard the Great Three in One Full o 

had planted the Tree of Life and the Tree 

In the middle of 

f Mercy and Grace 

of Knowledge of 

Good and Evil. Now the Father of Life and the man went to 

the orchard together. The various trees there with their 

delightful fruits looked inviting. The Father of Life said: 

"All of these trees are at your disposal jand I want you to 

for these two trees 

d towards two trees 

here," the Father 

enjoy their fruit. All of them — except 

here." The Father of Life stepped forwar 

which stood a little separate from the other ones at the 
j 

very center of the orchard. "i have to forbid you to eat 

the fruit of both these trees. This one 

of Life put his hand on a strong branch of the one closer to 

them, "is the tree of the knowledge of good and evil. You 

shall not eat from it for if you do so you shall surely die. 

I tell you this today so-that you can be obedient to my 

commandments." The man fell down and worshipped the Father 

of Life. He had heard and understood whdt he had been told. 

His heart was drawn close to his maker in reverent dedica

tion. He resolved that he wanted to serve him in perfect 

faithfulness and that his life should be 

honoring his creator. 

The Great Three in One Full of Mercy and Grace 'decided 

that it was not good that the man should live alone. "I 

a constant praise 



will make a helper to complement him," he thought. Then the 

Father of Life brought to the man all the animals he had 

formed from the earth and all the birds under the sky. It 

was the man's task and privilege to give them their names 

and thus to associate them with his own surroundings. But 

among- all those animals there was not a helper found who 

would have been suitable for the man. 

So the Great Three in One Full of Mercy and Grace 

caused a deep sleep to fall upon the man. Then he took from 

part of his side and closed the flesh up at that place. 

What J he had taken the Great Three in One fashioned into a 

woman and brought her to the man. When the man saw her he 

shouted for joy, welcomed her and said: "Now, this is bone 

of my bone and flesh of my flesh! I will call her woman 

because she has been taken out of man." And the man 

rejoiced in the woman who had been given to him by the 

Father of Life. He loved her for what she was: a miracle of 

creativity from the hand of the creator, the ultimate 

completion of the re-organization and re-creation of planet 

Earth. The woman was a human being like himself, created to 

complement him and on the other hand dependent on his 

consideration and support. Mutual understanding and delight 

in each other were the hallmarks of their relationship. 

; The report on the creation of man in the Book of Life 

closfes here with the words: "For this cause a man shall 



leave his father and his mother, and shall cleave to his 

This means: the 

will cause him to 

wife; and they shall become one flesh." 

strong affection a man feels for a woman 

leave the persons who have up to then been closest to him 

and to forsake the security their fellowship entailed. He 

severs the powerful physical and emotional attachments in 

order to establish with his wife a new, solid partnership 

g devotion to each 

n this all-encom-

One Full of Mercy 

beings as kings, 

for life in marriage. Due to their'lovinc 

other they form a new spiritual unity. Ii 

passing personal fellowship they practice a main feature of 

humanity: the devotion of mutual support 

We just heard how the Great Three in 

and Grace established the first two human 

servants and proclaimers of his glory and might on planet 

Earth. The man and the woman were faithful in their task to 

multiply and to subdue and cultivate the 

Father of Life had entrusted to them. They ruled over the 

animals and used many of them to help with the chores. In 

reverent dedication the man and the woman served the Great 

Three in One Full of Mercy and Grace, causing him to delight 

in and showering his creation with any good thing. In turn 

his creatures praised him by growing and prospering so that 

the glory of the Great Three in One resounded from one end 

of the Earth to the other. 

good land which the 



7. Stpry Four - "Man In The Garden" 

a. Introduction 

Story four describes man in Eden, his majestic rule 

over jcreation but also man as the learner and discoverer, 

the pioneer. As man is growing into his God-given role as 

ruler and king, his experience is that the task is too big 

to be; taken on by himself alone and that God's relationship 

with ,man is what he needs. This relationship is a delight 

to both of them. 

In order to introduce the Buddhist listener/reader to 

the worth of the individual in the sight of God and God's 

loving and caring relationship to man, the story is put 

together from various parts of the Bible but clearly has its 

roots in Genesis 2 and partly in Genesis 3. 

In Eden the balanced harmony of God, man and nature is 

to be found. The story describes man's longing for harmony 

with God for which he, after being dispelled from the 

garden, will search all his life until he finds it in Jesus 

Christ. The story is also a picture of "the paradise to 

come;' when God will create a new heaven and a new earth. 

This event, yet to happen, is described in the last story of 

the Series on God's plan of salvation. 



b. Man in the Garden 

In the garden which the Great Three jin One Full of 

the woman were 

One whose presence 

Mercy and Grace had planted 2 5 3 the man and 

very happy and.so was the Great Three in 

was always with them. 2 5 4 

The man and the woman were both naked and not 

ashamed. 2 5 5 They were growing into their 

rulers over the animals whom they trained 

their respective abilities. 2 5 6 It was a jjoy for the Great 

Three in One to watch how mankind made their own discoveries 

responsibilities as 

to help using 

and to see them draw conclusions from the: 

For example, one day rain made them look 

soon they built their first lean-to hut under a tree, made 
i 

from a layered jumble of branches and some enormous leaves 

ir observations, 

for shelter and 

lk with the Father 

and evaluating and 

In the cool of the day they would wa 

of Life through the garden, 2 5 7 discussing 

planning. 2 5 8 "Tomorrow I should get finished with putting 

the hedge up," the man remarked as they approached the new 

2 5 3Gen 2:8,15. 

2 5 4Matt 28:20. 

2 5 5Gen 2:25. 

2 5 6Gen 1:26,28 

2 5 7Gen 3 :8a. 

2 5 8Exod 33:11. 



enclosure. "Then I can think about what we could plant 

there'." - "What would you like to plant?" the Father of Life 

asked;. "Well, we have the water close by, so how about some 
j 

of the plants with their ears of grain which you, 0 Father 

of Lijfe, have planted along the river? Those taste 

delicious." — "Rice, you mean?" the Father of Life showed 
i, 

his ejxcitement. "That's a good idea. However, you will 
have Jto form a bed in the land which can take ten inches of 

ii 
water* and then break up and turn over the ground before you 

i ; 

can scatter the first seeds." This kept the man busy for 

quite; some days. The labor was especially taxing as he also 
j1 

had t;o train a waterbuffalo to help him. 2 5 9 

The woman gathered fruit and ears of grain. 2 6 0 The 

Father of Life had showed her how to make a fire and she 

would, toast the seeds before she called the man for a meal. 

One cjay she contemplated the powder each grain contained. 
i ! 

Shouldn't it be possible to separate the powder from the 

husks; by pounding the seeds? She tried it and thus produced 

flour. Mixing it with water and baking it on a hot stone 

made I'crisp waffles and a delicious surprise for the man. He 

prais'led her for her good insights and went about preparing 

two stones, a flat one and another one to role on it, and 

j 
\ 

| 2 5 9Ps 8:6-8. 

! 2 6 0Gen 2 :18 . 



called his construction "a mill". The woman could easily 

operate it and he enjoyed watching her making flour. 

The Father of Life had taught the man how to manufac

ture an ax and how to handle it. Sometimes the man could be 

found considering wood, stone and strong 

the hollow compartments of a bamboo stem, 

ways these gifts of nature could be put to use. 2 6 1 But the 

best time for good results from his craftsmanship came when 

need caused a request. With the encouragement of the Father 

of Life and the delight and wonder of the woman the man was 

able to produce many helpful tools for their daily use. 2 6 2 

plant ligaments or 

trying to think of 

with the woman and 

hands. 2 6 3 It 

The Father of Life was very pleased 

the man and he blessed the work of their 

gladdened him tremendously to observe his: two human beings 

using their intellect in the caring for and keeping of the 

garden and ruling over the animals. Both1 of them reflected 

their creator's wisdom in the handling of all these 

affairs. 2 6 4 And as the human beings willingly partook in the 

freedom which gives without asking for a 

was demonstrated by the Great Three in One Full of Mercy and 

favor back, as it 

2 6 1Prov 12:24 

2 6 2Ps 8:6. 

2 6 3Ps 65:9-13 

2 6 4Heb 2:7-8. 



Gracej, they broke through to the enlightenment of who their 

creator is and what they themselves were meant to be. 2 6 5 The 

progressive revelation of this truth made them ultimately 

happy and they thought of the fellowship of the three of 

them [as total bliss. 2 6 6 

[Nature in the garden reflected a balanced harmony. 

Also,1 the relationship of the Great Three in One with the 

man c[.nd the woman was based on mutual trust and a deep 

respe[ct and devotion for one another. 2 6 7 There was nothing 

which could satisfy the man and the woman more than to look 

out for one another in shared support, encouraging one 

another about the tasks before them 2 6 8 and to give honor and 

glor]|r to the Great Three in One who was their maker. To him 

they[bowed and it was for His sake alone that they counted 

their lives worth living. 2 6 9 Together with the rest of 

creation they worshipped him, the Great Three in One Full of 
|[ 

Mercy and Grace, and their adoration filled the air with the 
1 

presence of the Almighty. 2 7 0 

il 

!| 2 6 51 John 4:16. 

I 2 6 6Isa 43:7. 

I 2 6 7Ps 91:14; 73:25. 

2 6 81 John 4:12. 
i i 

2 6 9Ps 63:3-5. 

i| 2 7 0lsa 51:3. 



E. Conclusion 

The stories written for this model of contextualization 

for Thai people about God's creation of the world and sur

rounding events try to answer some of the| questions about 

God as creator, His main characteristics and His dealings 

with mankind. Buddhists argue against, and even more tend 

to ignore, the fact that there has been ai deliberate 

beginning of the world; they also suppose that God must be 

ignorance Himself because He does not seem to care about the 

suffering He has caused by bringing about 

furthermore Buddhists cannot imagine what 

Christians would have to do with people a 

His creation; 

the God of the 

t all. They have 

questions on the personality and integrity of God, cannot 

Spirit would have 

in the statement: 

the Christians, 

figure out what His Son or even the Holy 

to do with Him or them and sum it all up 

"What should I have to do with the God of 

when my Buddhist religion is so much older and thus proven 

right and better than theirs? 1 , 2 7 1 

All of these questions and maybe many more are answered 

to a certain extent in the four stories presented. The 

stories may not only provide reading for leisure but provoke 

many questions in an alert reader's mind, gradually remodel

ing some of his thought patterns and even changing his world 

2 7 1The Buddhist era started in 543 B.C. 



CHAPTER VII 

EVALUATION 

For a long time a host of missionaries to Thailand have 

searched for ways to communicate the gospel by means the 

Thai people can understand, appreciate and eventually accept 

as the Good News coming to them personally through the 

loving intention of their Heavenly Father. Besides preach

ing, many effective ways have been found like radio messages 

which have a wide circle of Buddhist listeners, Christian 

literature, cassette tape ministries (which are primarily 

effective in rural areas), typical Thai dance and drama 

depicting Christian truth and the Jesus film presented in 

Thai as well as some minor languages of Buddhist groups in 

the country. 2 7 2 

Aware of the fact that missionaries tend to teach those 

who are willing to listen in the way they have been taught 

2 7 2Johnstone, 531. 



themselves (namely abstract thinking) I have here attempted 

to introduce a new model of contextualization concerning 
i: 

teaching the Good News via story telling. For this a 

research on communication — how the Thai among themselves 

receive, process and share a message — had to be undertaken 

and was presented in chapter two. The chapter on the Chris

tian (versus the Buddhist world view gave some additional 

helpful insights in this respect. Then conclusions in the 

field! of contextualization have been drawn with the hope 

that ;the results can be used by many of those who are 

working in all kinds of circumstances when they convey the 

messape of the gospel to Thai Buddhists. Some sample 

stories of the series on God's plan of salvation were added. 

!pn the whole I have tried to point out a way how to 

help the Thai people realize that faith in the God of the 

Christians is not just something for Westerners to believe 

in but is meant for everybody in this world including the 

Thai., I have also stressed that it will take a special 

effort for Christians from abroad to labor for the Christian 

cause; in Thailand. They have to adjust their thinking and 

formiof presentation to that of the Thai. 2 7 3 This has to be 

done without losing the biblical theology which most of the 

! 2 7 3David J. Hesselgrave, Communicating Christ Cross-
Cultijtrally (Grand Rapids, MI: Zondervan Academie Books, 
1978)], 69. 



laborers have acquired in connection with 

culture. With the passing of years spent 

their original 

in the country of 

service missionaries have to forgo parts of their original 

, frees them to 

re and thus become 

enge of a 

culture to a large extent. This, however, 

take on some features of their host cultui 

still more effective. Yet the real challs 

missionary is to not loose his identity in the swirl of 

surrounding cultures. This is done by holding strong to the 

saving and sustaining grace of Christ. The goal is to become 

like a Thai to the Thai as it is them whom he wants to 

introduce to and teach the word of God. In the process he 

has to be careful not to turn them into "somewhat 

Westernized" Christians but to restore them to their own 

people as true children of the Most High and as responsible 

partners in their own society. 

I believe that the gospel has to be communicated to the 

Thai in ways familiar to them. Personally I am interested 

in writing essays in the form of short stories explaining 

biblical themes in the same style as has been done in the 

stories contained in this paper. Ideally, however, this 

should eventually be done by the Thai themselves and I just 

hope that they will pick up some of these 

writing something like them. 

stories and.start 



Further research should be done in the poetry styles of 

the Thai and their forms of presentation (chanting, drama, 

dance, puppet shows, fine arts). 

It is my sincere prayer that God may help us to be 

faithful to His call and not to lose sight of the fact that 

He is "able to do exceeding abundantly beyond all that we 

ask dr think, according to the power that works within 

us". 2 7 4 It will take all of our energies and all of the 

gifts: which He has given us. It will take our full 

surrender again and again. Yet all of this is to be poured 

at His feet not in our own strength but in total dedication, 

leaving it to our God to use it as a fragrant sacrifice for 

Him whom we are privileged to serve. 

2 7 4Eph 3:20. 
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APPENDIX I 

EXEGESIS 

A. EXEGESIS OF GENESIS ONE AND TWO 

1. Introduction 

I have chosen Genesis chapters one and two for contex

tualization because I am deeply convinced that the stories 

of creation and the fall of man hold the key for a basic 

understanding of the person of the God of 

intents for mankind. Here the problems o 

are dug up.at their roots and thus a way 

totally ,new understanding of oneself but 

God who created man and his surroundings. 

The doctrine of creation is evident 

in the whole Bible. God refers to Himsel 

Job 3 8 and 3 9; Isa 40 - 45; Rev 21:6; 22: 

to by others as such (e.g. Ps 89:11,12; 9;0:2; 148:5; 

Jer 10:16; Mai 2:10; Mark 10:6-9; John 1 :1-5; Eph 3:9; Rev 

10:6). This is very often done to demonstrate God's power 

the Bible and His 

f the human race 

is opened for a 

moreover for the 

in numerous places 

f as Creator (e.g. 

13) or is referred 



and iAight in order to make it clear that God the Creator is 

due dill the worship of His creation (Acts 17:24) . In 

several places there are explicit statements of why God 

creatied the world: for His glory (Isa 43:7), for His Son 
I, 

Jesus) Christ (Col 1:16) and to demonstrate His grace (Eph 

l:4-(>). The Bible is very clear about the fact that God 

created this world through His word (Gen 1:3,6,9 etc.) which 

is His Son, Jesus Christ (John 1:1-2; Col 1:16; Heb 1:2). 

God |(Gen 1:1; Ps 90:2) together with Jesus Christ (Gen 1:3; 

John;17:24) and the Holy Spirit (Gen 1:2; Prov 8:22-31) 
i : 

existed before creation and were involved in it. On the 

other hand, God is not only the Creator of the world but 
ii 

also 1its Owner and Sustainer (1 Chr 29:11; 2 Chr 20:6). The 

wholja creation depends on Him (Ps 104:29-30). His unlimited 

powejr is proven by His creation (Job 41 and 42; Isa 40 - 45; 
i; 

Amosi; 4:13) . Even though the earth may perish, God is 

praijsed for remaining the same as He has been for eternity 

(Ps 102:25-27). God can be known as Creator by His 

creajtures because of the fact of His creation (Rom 1:18-20). 

Also;! men speak in awe to and about their Creator (e.g. Job 
j, 

32 : 2|2; Ps 24:1-2; 90:2; Prov 14:31; Eccl 12:1; Isa 45:9; 1 

Pet J4:19; Heb 11:10) and God the Creator is called upon for 

defense (Job 35:10; 36:3). 

j All of this has its roots in Genesis chapters one and two which speak of God's work as Creator in unparalleled 



explicitness and compactness. There, in 

meet the God of the Bible — His personali 

intentions for the earth and mankind. 

a nutshell, we 

ty and His 

2. Background to Genesis 

a. Authorship 

The five books of the Pentateuch were written 

anonymously. Within the text we find many hints that Moses 

has written extensively, yet we do not know which texts 

exactly have been provided by him. 2 7 5 It is thought that a 

great deal of the materials and the framework of the 

Pentateuch stem from Moses apart from whomever was his 

biographer and/or editor of the present form. However, if 

the final writer was not Moses himself, it evidently was a 

man of comparable stature, as the core and content of the 

Pentateuch go back to Moses. 2 7 6 j 

b. Historicity of Primeval History 

Genesis chapters one and two is generally regarded as 

non-historical in the usual sense of the word. However, 

2 7 5Helmuth Egelkraut, ed., Das Alte Testament: 
Entstehung - Geschichte - Botschaft (GieiS^n: Brunnen Verlag, 
1989), 74. J 

2 7 6Derek Kidner, Genesis - An Introduction and 
Commentary (Leicester, England: Inter Varsity Press, 1967), 
15 . 



this is not only due to the fact of the extreme remoteness 

of the ages described. Here we are also led into an area of 

the past that antedates all known history and is not 

comparable to the realities which characterize the empirical 

world, as we find it today. Occasionally one has pointed to 

what seems to be parallels found in mythological literature 

of the Near East. But the Bible's understanding of God, man 

and creation, and its whole world view is totally different 

from all that we find in the area of mythology. Everything 

we read in the Bible bears testimony to the fact that 

Genesis chapters one and two is not mythological but God's 

work at the beginning of history. So, for Karl Hartenstein 

the accounts of Genesis one to eleven are no ethnological 

legends but basic dates of biblical revelations; as real 

events they constitute the fundamentals of any historical 

development of the past. 2 7 7 

c. Literary Style in Genesis 

Genesis 1:1-2:4a and Genesis 2:4b-25 are of different 

literiary genre. As for Genesis chapter one it can be easily 

observed that the text is neither a narrative nor a record 

but a carefully constructed series of imperatives each 

2 7 7Arnold Schwarz, Mission, Gemeinde und Oekumene in 
der Theologie Karl Hartensteins (Stuttgart: Calwer Verlag, 
1980)1, 160. 



followed by a statement of result and evaluation. It is 

liturgical language close to that of a number of Psalms. 

Chapter two is phrased in narrative style and differs 

greatly from the language used in the first chapter. But in 

this second chapter pragmatic order and distinct progress 

can also be observed. The reader finds himself almost par

taking in a drama. God is described in human terms as 

potter (2:7,19), gardener (2:8), surgeon (2:21) and 

initiator of marriage life (2:24). ! 

Chapters one and two not only differ in literary style, 

they also see the story of creation from different angles 

and this way are complementing one another. It could be 

said that chapter one refers to God as high and almighty, 

while chapter two describes Him as coming down to His 

creation. By using different literary forms to describe 

creation the author shows that he is an artist well-versed 

in getting his readers/listeners to understand his texts. 

In addition, the names applied are precious hints as to what 

is to be expressed: an author calling his main actors "human 

race" (Adam) and "life" (Eve) shows clearly that he wants 

this piece of writing not to be taken literally. 2 7 8 

2 7 8Egelkraut, 88. 



3. Main Topics in Genesis One and Two in Relation to their 
iContextualization for Buddhists 

a. Structure of the Exegesis of Genesis 1:1-2:4a 

In the following exegesis, I limit myself to those 

elements which are important for the process of contextuali

zation in a Buddhist environment. 

b. God the Almighty Creates the World - Exegesis of 
Genesis l:l-2:4a 

Genesis 1:1-2:4a is an account of God creating heaven 

and earth. The text shows clearly that everything God 

created is something He wanted to create, something He had 

thought about beforehand. 

Genesis 1:1 serves both as heading over this biblical 

account as well as the beginning of the Book of books. The 

first: location marks a point in time beyond human imagina

tion: "In the beginning" — there is a beginning! And with 

the description of the beginning of this world the Bible 

already foreshadows the reality of an end. Only God is 

eternal (Rev 1:8; Isa 44:6), earth is temporary. 

"In the beginning, God:" the eternal God stands as the 

personal God at the beginning of world history. The word 

used,of God, Elohim, is the word generally applied to God in 

the Semitic world. The Creator is the One who has the whole 

world in view. This should be kept in mind as one seeks a 



s a holy word which 

suitable term in a language not influenced by Christian 

thought categories. 

The word "created", Hebrew "bara", i: 

is only used with God as subject. When this word is 

employed, there is never a material mentioned that God would 

utilize to create something. 2 7 9 The miracle which will be 

born out of it is inherent in it. 

God is active! His endeavors show will and deed. His 

creation of the world is the end of a burning longing within 

Him. "Heaven and earth" has been created without any pre

existing matter. Yet the material that came into existence 

has been willed by God and is neither evil in itself nor is 

it unreal'. 

At the same time no part of creation 

Nothing created should be worshipped — neither a material 

nor a spiritual force. 

"Heaven and earth" describes the universe in its 

totality and all we can think of — visible and invisible 

There is nothing which God has not created and there is no 

is divine. 

place to run to escape from Him (Ps 139). 

"heaven and earth" also tells us of the s 

experience once we trust this Creator. H 

The expression 

ense of security we 

is dominion over 

all the heavens and the earth is made visible in this one 

2 7 9Ibid., 32. 



sentence. Being Creator He is Lord and King of all the 

universe. Ps 24:1-2 draws this conclusion "The earth is the 

Lord's and all it contains, the world, and those who dwell 

in it.; for he has founded it upon the seas. And established 

it upon the rivers." 

According to common understanding, verse two of the 

Genesis account is an expansion of the statement in verse 

one, although syntactically it is a separate sentence. 

While verse one refers to the created universe in its 

totality, verse two has only the earth in view and speaks of 

the beginning in a language understandable by human experi

ence 2 8 0 It appears that God's normal method is to work from 

the Jiormless to the formed. This is part of the process 

called creation. 2 8 1 When we find "the Spirit of God hovering 

over the waters," we meet with the creative, life-giving 

principle, preparing the formations and the life to be 

called into existence by the Word of the Creator 

2 8 0Together with Erich Sauer (Das Morgenrot der 
Welterlosung (Wuppertal: Brockhaus Verlag, 1985), 38.), B.F. 
Bettex and von Huene I hold that there is a wide gap between 
Gen 1:1 and 1:2. I want to suggest that the God of harmony 
and light would never have created something formless, empty 
and dark. In order to put the earth in such a pitiful state 
a catastrophe must have happened after its initial creation. 
One <|;ould suppose that it might have been the fall of 
Luciiier. According to this, theory the record from Gen. 1:3 
onward thus registers an account of the recreation of planet 
Earth. 

2 8 1Kidner, 44-45. 



(Ps 104:30 ) . 2 8 2 It may not be too farfetched to see here the 

triune God at work: God the Creator (Gen jl:l), the creative 

Spirit (Gen 1:2) and the Divine Word as the mediator of 

creation (Gen 1:3). 

Genesis 1:3-25 describe the order of the creation of 

the world. First, God provides the sphere of life. Then 

this sphere is filled with creatures. The stars are also 

being created and thus are not divine and are not powers 

which rule the life of man. Astronomy only has a function 

to differentiate years, months and days. 1 Star watching is 

no way of predicting events on earth as astrology claims. 

Fish, birds and creeping animals are created immediately, 

before mammals, which are created on the same day as man. 

In Genesis 1:26-29 the climax of creation is reached. 

The deepest thought of God is about to become reality: the 

creation of man. Contrary to the other acts of creation it 

is preceded by an inner divine resolve when God says: "Let 

us make man in our image, according to our likeness." Here 

God is talking to His royal household. 2 8 3 From the very 

start man's dissimilarity with and excellency compared to 

2 8 2Carl Friedrich Keil and Franz Delitzsch, eds. 
Biblischer Kommentar uber das Alte Testament. Erster Teil: 
Die Bucher Mose, Genesis und Exodus (Leipzig: Dorffling und 
Franke, 1861), 16. 1 

2 8 3Gerhard von Rad, Das Alte Testament deutsch - Das 
erste Buch Mose, Kapitel 1-12,9 (Goettingen: Vandenhoeck & 
Ruprecht, 1953), 44. 



other; creatures is made plain. God rejoices at the prospect 

of helving a created being that is an image of Himself to 

whom He can speak and who is able to fellowship with Him. 

As a reflection of God, man will not only be able to share 

but cilso to bear and to take responsibility for the- tasks 

entrusted to him, that of fellowship with God and steward

ship before God. Here on one hand his practical functions 

are described. On the other hand, his mental and ethical 

being which expresses God's qualities is observed. 2 8 4 So the 

fact :that man shall have "dominion over all creatures" is 

not the content of the message but the consequence of his 

bearing the divine image is. Man is enthroned by God to 

rule over the earth and all the creatures oh it~̂ =* endowed 

with the powers of a king (Ps 8:5-8). 2 8 5 He received these 

powers from God whose representative he is. 2 8 6 

"Male and female he created them" (Gen 1:27). The 

creacion of male and female contains God's full idea of the 

humah race. It is praised and celebrated in three parallel 

sentences. 2 8 7 Both are created in God's image: man and woman 

are equal in God's eyes. Despite their difference in sex 

2 8 4Erich Sauer, Das Morgenrot der Welterlosung 
(Gutersloh: Evangelischer Verlag, 1949), 45. -

2 8 5Ibid., 48. 

2 8 6Egelkraut, 95. 

2 8 7Keil, 29. 



do it and with the 

was very good;" 

they have the same value before Him because each bears His 

image. They are both commissioned to serve God in this 

world by keeping and cultivating what He has entrusted to 

them, and only together they can fulfill His assignment to 

multiply. God blessed them as man and woman (Gen 1:28). 

i 

Here God put human sexuality as well as their rule over His 

creation under His blessing. He does this with warm 

concern, with the knowledge that they can 

trust that they will. 
i 

Genesis 1:31 says: "God saw . . . it 

another translation could be: "God saw . !. . it was totally 

perfect," related to the wonderful usefulness and harmony of 

the whole creation. This shows us that originally God has 

never put any bad or harmful thing into this world. Nothing 

is bad in itself. It is man who under si:i used it wrongly. 

This is an insight valid up to now, as Paul emphasized, too 

1 Tim 4:1-5). It further indicates that from the beginning 

there has not been a force co-eternal or hostile to God 

within the universe. 

God's finished task is sealed with the words: "he 

rested" (literally "ceased from doing," from Hebrew "sabat", 

the root of the word "sabbath"). This rest is reached as 

the goal of creation. 2 8 8 It makes plain that creation was an 

2 8 8Walther Zimmerli, 1. Mose 1 - 1,1, Die 
Urgeschichte 1. Teil. (Zurich: Zwingli Vbrlag, 1943), 103. 



initial act at the beginning of time, not to be confused 

with preservation. It is the rest of achievement, not 

inactiivity, for God nurtures what He creates. This may be 

compeared to the symbolism of Jesus "seated" after His 

finished redemption to dispense His benefits (Heb 8:1,2). 2 8 9 

Here we see God completing creation with the positive 

element of blessing and hallowing the seventh day. His 

blessing is in reality a sharing of powers of salvation, 

grace and peace. To Him hallowing not only means to declare 

something holy but to bestow the attributes of salvation on 

it —jto bring it into a vital relationship with God, the 

Holy One. 2 9 0 Yet God's rest is to be seen as an independent 

part;of creation. However, here we do not witness the 

historical initiation of the Sabbath day, as many wish to 

understand it. Rather a rest is disclosed which existed 

before man was created and which goes on despite man's 

unaw.'areness. The declaration mounts, as it were, to the 

placjS of God Himself and testifies that with the living God 

there is rest. 2 9 1 This rest is still big with promise for 

the believer, who is summoned to share it (Heb '3 :7-4 :11) . 2 9 2 

2 8 9Kidner, 53. 

2 9 0Keil, 31-32. 

2 9 1von Rad, 48. 

2 9 2Kidner, 53. 



Thus to be invited to participate in 

regular basis is part of the God-likeness 

him above all animals which do not have s 

this rest on a 

of man that lifts 

uch special days. 

but also with God 

c. Creation in Detail: God the Father Creates Man and Woman 
- Exegesis of Genesis 2:4b-25 

While the liturgical report on creation in Genesis 1:1-

2:4a describes God as the Almighty by whpise word things come 

into existence, the account in Genesis 2:4b-25 explains in 

human terms the creation of the first man and woman. Only 

those verses have been selected for exegesis which will be 

especially relevant for Buddhists. 

Genesis 2:4b-25 is a narration which is primarily 

concerned with the needs of human beings 

and His creation. It shows God as a person and a Father: 

sensitive, enjoying, caring, waiting, understanding. 

We see God at work as the potter, when He " . . . 

formed man from the dust of the ground" (verse 7). Man is a 

creature delicately formed by the great Master-Sculptor (the 

word "formed" is taken from the Hebrew "jazar", to be 

literally translated as "to potter". This describes the 

i 

potter's work.). 

Having been made from earth man is hound to the earth 

with his whole being. 2 9 3 When God ". . 
breathed into his 

2 9 3Zimmerli, 135-137 



nostrils the breath of life . . . man became a living 

being." God's breath gives life to the man formed from 

dust. Should God withdraw His life-giving breath man would 

return to dust (Ps 104:29). 

To be a living soul, contrary to common understanding, 

means that man is subject to an "eager neediness" (Prov 

10:3; Isa 29:8) and a faint frailty (2 Chr 32:8; Deut 

5:26). 2 9 4 On the other hand, he is gifted and qualified 

through God's vigor (Ps 104:29-30) 2 9 5 which undergirds his 

initiative (2 Sam 7:3). 2 9 6 

"The Lord planted a garden . . . there he placed the 

man whom he had formed" (Gen 2:8). As the Master-Gardener, 

God gets involved in cultivating His creation. He provides 

man jwith what he needs to live. Then man is introduced to 

his duty. His life is not to be spent in idleness but is 

filled with responsibility and tasks to be done. "To 

cultivate and keep" is God's command (verse 15). In 

obeying, man fulfills a God-given assignment and serves his 

Creator. This is an order contrary to our understanding of 

2 9 4Hans Walter Wolf, Anthropologie des Alten 
Testaments (Miinchen: Kaiser Verlag, 1973), 55. 

> 2 9 5Ibid., 59. 

j 2 9 6Ibid., 86. 



evil meant as much 

man is to live 

paradise. Man was employed and had to prove himself in an 

area where he did not own anything. 2 9 7 

In the Old Orient, knowing good and 

as being omniscient. 2 9 8 As God's creature 

within the limits set by God. If God commands, "From the 

tree of knowledge of good and evil you shall not eat, for in 

the day that you eat . . . you shall surely die" (verse 17), 

God treats man as an intelligent being and expects him to 

obey. Yet to be man means to have limited knowledge, and in 

the ethical sphere he needs to be told what is good and what 

is evil. He does not know by himself (Mic 6:8). 

In Genesis 2:19 we observe God as the Master-Trainer, 

challenging man to exercise dominion over the animals 

according to the powers given to him. Naming someone is an 

expression of lordship (see 2 Kgs 23:34 when Pharaoh Neco 

changed Eliakim's name in Jehoiakim). 

In fulfilling his duty, man outgrows the animal world. 

He is in need of a complement to himself.! He longs for 

communion with and complementation through a counterpart. 2 9 9 

God observes this: "It is not good for the man to be alone. 

2 9 7von Rad, 64. 

2 9 8Ibid., 65. 

2 9 9Hellmuth Frey, Das Buch der Anfange - Kapitel 1 
11 des ersten Buches Mose. (Stuttgart: Ca'lwer Vereinsbuch-
handlung 1935), 39. 



I will make him a helper suitable for him" (Gen 2:18). So 

God sets out to make exactly the right partner for him. 

Loneliness is here defined as helplessness. 3 0 0 "The Lord 

made a woman from what he had taken from the side of the 

man" . 3 0 1 So woman is not made from dust like man but from 

man himself! Thus an inseparable life unity and partnership 

betwe|en man and woman is predetermined. 3 0 2 Woman is 

different from man, and this difference is willed by God. 

In bringing the woman to man God becomes Best Man because ' 

the woman and man are in need of each other and belong 

togetjher. In an instant Adam recognizes the new creature as 

the Cj>ne being a part of him and belonging totally to him 

(Gen 2:23) . He expresses his deep understanding by naming 

the rlew being with her rightful name. This naming signifies 

accep'tance which leads to union. Man is overjoyed. Woman 

is GOd's good gift to him and is to be appreciated and 

honored. The statement that man and his wife will become 

one flesh (verse 24) describes the physical uniting of man 

and wife and their total unity which is declared that way. 

The urge for the sexes to get together is stronger than the 

3 0 0von Rad, 66. 

3 0 1Talmud. Quotetd in Rosemarie and Hans j org 
Braumer, Scheidung und Wiederheirat: eine biblisch-
seelsorgerliche Studie (Neuhausen-Stuttgart: Hanssler 
Verlcig, 1990) , 23 . 

3 0 2Keil, 48. 



bond with physical parents because the female was taken from 

the male: they belong together from the beginning. 3 0 3 

2:25). They had 

one another and 

Both were naked and not ashamed (Gen 

nothing to hide and nothing to fear from 

there was nothing objectionable in the oneness of the first 

couple. Shame only enters their relationship later, as a 

result of sin (see Gen 3:7). 

4. Conclusion 

In Genesis chapters one and two, God as the Creator of 

heaven and earth is being introduced. Inj His creation His 
i 

wisdom, love and deep thought can be observed as well as His 

holiness and almighty power. Thus these 

of the Bible are the perfect start for anybody who wants to 

get to know the God of the Universe. Herje, in a nutshell, 

is a way for learning the holy fear of tb!e Lord Most High as 

well as for a personal relationship with the holy "Three in 

One," namely the Father, the Son and the JHoly Spirit. No 

first two chapters 

evil distracts the observer's thoughts of 

who means only well with His creation. Hi 

started and it is fresh and perfect and good, according to 

the intention of its Creator. i 

an omnipotent God 

story has just 

3 0 3von Rad, 



The biblical account goes on with the human race and 

its various developments. Yet, whatever the unfolding 

picture surprises us with, the Father God Almighty stays the 

same in His deep concern and interest for men, in His 

unceetsing love and helpfulness and in His devoted care and 

mercy. Genesis chapters one and two are an invitation to 

come and glorify and trust the One who yearns to draw us 

close to His heart. 

B. EXEGESIS ON THE THEME OF ANGELS 

1. Introduction 

In this exegesis on angels, I will only go as far as 

this!theme is concerned with the stories presented in this 

paper. This means some investigation will be done concern

ing the creation of angels, their original condition, their 

personality, nature, number of and hierarchy among them, and 

their ministry. Furthermore some of the effects of Satan's 

fall will be considered. 

2. Creation of Angels 

Created by Jesus Christ as God's creative agent 

(Col 1:16), the angels came into existence as immortal and 

incorruptible beings (Ps 148:2,5-6; Luke 20:36). Each one 

of tiiiem stands apart as a direct creation of God and 



complete as an individual. 3 0 4 However, angels do not 
i 

procreate like humans (Matt 22:28-30) . Hjere may be found 

the reason that they are sometimes calledj "the sons of God" 

(Job 1:6; 2:1). Timewise the angels' creation happened 

before the foundations of the earth were laid (Job 38:4-7). 

3. Their Original Condition 

a. Their Nature 

The intricate natures of angels reflect the creative 

wisdom and power of God (Ezek 28:12-15) 3 0 5 as well as His 

glory. They are creatures of light because God, the Light 

Himself, shines from them (Rev 18:1). 3 0 6 They were created 
i 

good, and holy in the same way as God pronounced all His 

creation good (Gen 1:31; 2:3). They are Specifically called 

holy (Mark 8:38) and live in a good and holy atmosphere as 

they enjoyed God's presence (Matt 18:10) and heaven's 

environment (Mark 13:32). 

3 0 4Herbert Lockyer, The Unseen Army (Heathfield, 
Sussex: Errey's Printers, n.y.), 19. | 

3 0 5Dickason, 25. ! 

3 0 6M. Basilea Schlink, Reiche der Engel und Damonen 
(Darmstadt-Eberstadt: Evangelische Marienschwesternschaft, 
1974), 68-69. 



b. Two Classes of Angels 

However, since the time of the willful rebellion of one 

of them, Satan, against God, there exist two moral classes 

of angels: the chosen ones who remained loyal to God 

(1 T:!.m 5:21) and the evil, who followed Satan in rebellion 

against God (Matt 25:41). 

c. Privileges and Limitations 

The privileges of the elect angels are to know God in a 

holyjrelationship and to worship Him in the joy of that 

relationship and in the beauty of holiness (Ps 29:1-2). At 

God's command they congregate before Him (Job 1:6; 2:1) and 

serve Him as quickly as wind and as fervently as fire 

(Heb 1:7). The angels are amazed at God's creative works 

(Job 38:7) and undoubtedly also have some insight concerning 

His purpose and program for the ages. On the other hand, 

angels also have their limitations. One of them is space. 

They; must move from one place to another which involves time 

and, on occasions, delay (Dan 9:21-23; 10:10-14). 

Another limited action is power. Even though the power 

of aiiigels is greater than that of man (2 Pet 2:11) and 

angeis control some elements of nature under God (Rev 7:1; 

16:8-9), they are limited in authority (Job 1:12; 2:6). 

Sometimes elect angels struggle with evil ones (Rev 12:7) 



and need assistance (Dan 10:13). They are also limited 

intellectually. They do not compare with God and are in 

need of His revelation concerning the how and when of 

Christ's return (Matt 24:36). They have inherent and 

acquired wisdom and they seek to learn through investigation 

(1 Pet 1:11-12). They are also limited ih holiness as some 

of them fell into sin and bondage throughj defection from 

God's will (Isa 14:12; Rev 12:3-4). In a|ll that they do or 

do not do, angels are responsible to God (Ezek 28:12-19; 

Matt 25:41; John 16:11). 

4. Personality of Angels 

From the Bible we can know that angels are made in 

essence as persons because they have intellect, emotions and 

will. 3 0 7 Intellect is demonstrated by a desire to learn 

(1 Pet 1:12) and by being able to speak (Matt 28:5). Apart 

from this God calls them wise (Ezek 28 :12j, 17) . However, 

their intelligence is limited; they do no't fully understand 

the redemptive work of Christ (1 Pet 1:111-12). They have 

emotions because they respond to God's wondrous creation 

with joy (Job 38:7) . Angelic seraphim wojrship God with awe 

and a deep sense of reverence (Isa 6:3). 

rejoice about the saving of a repentant s 

Angels also 

inner (Luke 15:10). 

3 0 7Dickason, 30. 



In Hebrews 1:6, God appeals to the angels' wills by command

ing them to worship. Originally all angels chose to do what 
i ' 

was God's will for them. But Satan declared his rebellion 
I, 
I 

agairjist God with five assertions of "I will" (Isa 14:12-15). 

Concerning their will a limitation can be observed when we 

compcire the power of the will of Jesus Christ over the will 

of a;legion of defected angels (Luke 8:28-33). 

,In essence it can be said that angels, as sons of God 

by creation (Job 1:6; 2:1) possess the image of their 

Creator-Father, namely personality and holiness. 

Personality provides them with the capacity to have fellow-
i' 

shipjwith the person of God and holiness is the character 

required to enjoy that fellowship. 3 0 8 

5. Nature of Angels 

i1 Angels are spirit beings without bodily form as humans 

know: it and are normally invisible (Col 1:16). From Matthew 

25:4)L we know that fallen angels are not capable of repen

tance unto salvation and that all of Satan's followers are 

destined with him to the lake of fire. Therefore it can be 

deduced that the elect angels remain fixed in holiness and 

that the evil angels remain fixed in wickedness. Concerning 



their source of power, it is permitted orj commanded by God 
I 

and exercised by God's will (Gen 19:12-16J; 2 Sam 24:14-17). 

6. Numbers, Organization and Rank 

Angels are numbered in myriads (Dan 7:10; Heb 12:22; 

Rev 5:11), multitudes (Luke 2:13) and legions 

(Matt 26:53) . 3 0 9 

As the Author of order and organization, God lets His 

characteristic be reflected in His creatures to a greater or 

lesser extent. Angels manifest this characteristic in that 

both the elect and the evil, are well organized. This is 

evidenced in many assemblies we read abou: in the Bible 

(Job 1:6; 2:1; 38:7; Ps 89:5-6). Also, God's angels are 

undoubtedly organized under the archangel 

of military administration (Rev 12:7-9). 

Michael in a kind 

There seem to be 

various levels in the organization of angels as can be seen 

in the several titles ascribed to them by eight Greek terms: 

thrones, dominions, principalities, authorities, powers, 

angels, world rulers and wicked spirits (Rom 8:38; 1 Cor 

15:24; Eph 1:21; 3:10; 6:12; Col 1:16; 2:10.15). 3 1 0 

3 0 9Alfred E. Thompson Eade, The New Panorama Bible 
Study Course No. 2 - The Study of Angelology (Grand Rapids, 
MI: Baker Bookhouse Company, 1975), 1. 

3 1 0Dickason, 87. 



[Concerning rank it can be observed that the unimagina

bly vast number of angels are highly organized and ranked 

according to their class (e.g. Lucifer in Ezek 28:12.14.16) 

and position (e.g. Michael in Dan 10:13). 

7. Ministries of Angels 

i 

i.The extensive and varied ministries of angels are 

carried out in heaven and on earth and are, for the most 
i , 

part, beyond the observation of man. The angels' primary 

ministry seems to be that of worship and praise to God 

(Job 38:7; Isa 6:3; Rev 4:6-11; 5:8-13). 3 1 1 This attitude of 

worship leads to the activity of service. As can be 

observed there seem to be two main categories of ministers 

of service, namely priestly ministers (Heb 1:7) and personal 

messengers (Ps 103:20; Luke 1:19,26-33; 2:8-14). Angels 

also(minister to God by carrying out certain aspects of His 

government (Ps 103:19-20; Dan 10:13,21; 12:1; Heb 1:14; 

Rev 7:1; 16:3,8-9) and by protecting His people with the 

goal, to glorify God's name (Ps 34:7; Isa 63:9; Heb 1:14). 

Apart: from this they are also executors of God's judgment 

(Gen:19:1,12-13; Ps 78:49; Exod 12:13,23; 1 Chr 21:15-18; 

2 Kgs 19:35) . 

i: 

3 1 1Schlink, 74-81. 



Angels are actively involved in God'js plan of salvation 

which He has for'mankind. In this sense they are spectators 

of our change (1 Cor 4:9; Eph 3:10), messengers of our King 

(Luke 1:1; Heb 2:2), helpers in our need! (2 Kgs 6:17; 

Acts 12:7), fighters for our final victory (Dan 12:1; 

Rev 12:7-9), guardians of the God-made woi 

(Dan 4:13), executors of God's judgments 

Matt 13:39) and worshipers of God's deeds 

(Luke 2:13-14; 15:10) , 3 1 2 

rid order 

(Isa 37:36; 

of redemption 

8. Position of Angels in Relationship to Christ and Man 

While Christ is superior over angels as a person and in 

position (Col 1:15-17; Heb 1:4-7; 2:2-3,51-10), man is made a 
i 

little lower than the angels (Ps 8:4-6; Heb 2:5-7). There 

angels: while 

man is spirit and 

not a race (they 

are some main differences between man and 

angels are essentially spirit (Heb 1:14), 

material body (Gen 2:7); while angels are 

do not procreate, Matt 22:28-30), man is a race. Angels are 

greater in intelligence, strength and swiftness. Also, 

angels are not subject to death (Luke 20:36) while man is. 3 1 3 

Redeemed man's position in Christ affects his relation 

to angels (Eph 1:4-14). In Christ he is chosen (verse 4), 

3 1 2Ibid., 31. 

3 1 3Ibid., 57. 



God's, child (verse 5), redeemed, has received forgiveness of 

sins (verse 7), has knowledge of redemption (verses 9-10), 

is heir to Christ's throne (verse 11) and is sealed with the 

Holy Spirit to be His own (verses 13-14). Ultimately the 

ange:.s, elect and evil, will be subject to the judgment of 

God's saints (1 Cor 6:3). 

a. Man's Attitude Towards Angels 

Man is to respect the persons of angels (Dan 10:1-18), 

appreciate their ministries (Heb 1:14), and to admire their 

example (their incessant worship, their total allegiance and 

theiic dedicated obedience) . But he is not to worship them. 

This is forbidden by God (Exod 20:1-6), pointed out by the 

Apostle Paul (Col 2:18) and refused by angels as glorified 

man's fellow servants (Rev 19:10; 22:8-9). The Apostle Paul 

also warns of an overdue occupation with angels (Col 2:18). 

9. Satan's Fall and Its Effects 

All angels were created by God through His Son, the 

Lord Jesus (Col 1:16-17) and there is no creature that was 

not created by Him (John 1:3). God cannot be directly 

involved in creating evil, for He is holy. 3 1 4 Thus it is 

obvious from reason and from the Bible that all angels were 

! 3 1 4Dickason, 127. 



s program and His 

created in a holy state, each a direct creation of God and 

all at or near the same time. Satan fell from this origi

nally holy state when he rebelled against God and so 

incurred his own condemnation (1 Tim 3:6)!. He enticed 

perhaps a third of the angels to defect w;ith him (Matt 

25:41; Rev 12:4). Since then Satan and his angels are 

permanently wicked and opposed to God, Hi: 

people. 

There is no clear revelation as to when exactly Satan 

fell. However, there are limits to the possible time which 

we may deduce from biblical evidence. Angels were present 

when God "laid the foundations of the earth" and "set its 

measurements" (Job 38:4-5), for it was then when "the morn

ing stars sang together and all the sons 

joy" (Job 38:7). This involved all the ahgels rejoicing 

with God. Satan and his angels fell, then, sometime after 

the original creation of the heavens and the earth but 

before man was led to sin. With the fallj of Satan also a 
i 

fall of his territory seems to have happened, which is 

described as being "subject to futility" and brought into 

"slavery to corruption" (Rom 8:20-21). 3 1 5 

of God shouted for 

3 1 5Sauer, 1985, 37-38. 



a. The Sin of Satan 

Satan's sin is rebellion against God (Isa 14:12-17; 

Luke 4:1-13; Rev 20:7-9) which makes him to put everything 

he can get his hands on in rebellion with God. 

b. The Work of Satan 

Satan is an opposer of God's person (1 John 3:10) and 

of Gpd's program by counterfeiting God's system of truth 

(Eph 2:2; Ps 14:1-3) as well as God's sovereign rule (Gen ., 

3:1-5). As "god of the world" (2 Cor 4:4), Satan is the 

deceiver of nations who directs whole governments and 

prevents unsaved man from accepting the truth. At the same 

time he is waging warfare against Christians (Eph 6:12), 

accusing and slandering them (Rev 12:10), planting doubt 

(Gen 3:1-5), tempting to sin, e.g. lying (Acts 5:3), sex 

sins (1 Cor 7:5), occupation with this world (1 John 2:15-

17),i relying on human wisdom (Matt 16:21-23), taking pride 

in spiritual matters (1 Tim 3:6) and giving in to 

discouragement (1 Pet 5:8-10). Satan also incites 

persecution (Rev 2:10), prevents service (1 Thess 2:18), 

infiltrates the church through false teachers (2 Cor 11:13-

15) or false disciples (Matt 13:38-39) and also promotes 

division within the Body of Christ (2 Cor 2:10-11). 



10. The Subject of Demons 

a. Proof of Demons 

It seems very probable that Satan's angels are known in 

Scripture as demons. Proof comes from various sources. 3 1 6 

Heathen religions have in their histjDry an account of 

demon-controlled religions all of which clash severely with 

the Hebrew faith and Christianity. j 

The Old Testament regards demons as existing evil 

entities (Gen 6:1-10). 

were That the "shedhim" (Deut 32:17; Ps 106 
real demons, and not mere idols is proved by the Septua-
gint translation of the term by "daimonia" (demons); the 
Jews regarded idols as demons who allowed themselves to 

36-37) 

be worshipped by men (1 Cor 10:20). I 
moreover, that the "seirim" were also 
tions (Lev 17:7; 2 Chron 11:15; Isa 13 

t seems certain, 
demonic concep-
21) , 3 1 7 

During Christ's ministry He spoke about Satan being the 

ruler of a host of demons (Matt 12:22-28). 

All of the New Testament writers, wit 

the author of the letter to the Hebrews, 

demons or evil spirits. 

th the exception of 

note that there are 

3 1 6Dickason, 150-52. 

IL: Scripture Press, 1957), 36 
Biblical Demc inology 
36. 



b. Explanation of Their Names 

- Occurrences in the Old Testament 

"Shedhim" (Deut 32:17; Ps 106:37). A plural word 

meaning rulers, lords. This word speaks of idols as lords 

since in Hebrew culture images were regarded as visible 

symbols of invisible demons. 

"Seirim" (Lev 17:7) means demon-satyrs. 3 1 8 

"Elilim" (Ps 96:5). Here demons are identified with 

idols. This plural word conveys emptiness, the nothingness 

of iidols whose real power lies in the demons behind those 

idol ;s. 3 1 9 

"Gad" (Isa 65:11). This is the demon-god Fortune, al;s.o 

called Baal, or Bel. 

"Qeter" (Ps 91:6) means destruction; Qeter was regarded 

as an evil spirit. 

- Occurrences in the New Testament 

"Daimon", meaning demon. In the New Testament the 

emphasis for this word is on evil power or bad influence. 

"Daimonion". Most frequently used term in the New 

Testament in this respect, meaning idols or pagan gods. 

3 1 8Hebrew-Greek Key Study Bible - King James Vesion, 
cornr.;. and ed. Spiros Zodhiates (Chattanooga, TN: AMG 
Publishers, 1984), Hebrew and Chaldee Dictionary, 199. 

3 1 9Ibid., 13. 



case the context 

rential expressions 

Satan's angels 

"Pneumata", meaning spirits. In any 

makes clear that these spirits are demons; (e.g. Luke 10:17 

20) . 

"Angels". In Matthew 25:41 the refe 

"the devil and his angels" seem to equate 

with demons. 

c. Doctrines of Demons 

Throughout the Old as well as the New Testament it can 

be observed that doctrines of demons exist. Typically, 

those doctrines are always rigid and lawful, e.g. keeping 

days and months and festivals and years (Gal 4:10), taking 

only certain foods (Col 2:16), holding on to taboos (Col 

2:21) - even hurting oneself (1 Kgs 18:28). 

11. Conclusion 

significant part in Elect as well as evil angels play a 

the lives of men and thus have a distinct place in God's 

plan of salvation for mankind. Concerning the elect angels, 

knowing their personalities and understanding their tasks 

helps Christians to appreciate these swift helpers and to 

praise God for them. As for the evil angels it is necessary 

for mankind to be aware of their existence, to learn about 

their strategies and to engage in warfare against them with 
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THAI TEXTS OF STORIES ONE TO FOUR 
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t y 

g^frmafina^fl^miufm f i Q i i i m f i 9 i i n ? c u i u a ^ f i Q i j j « P i o l 9 ^ 9 4 v i i ^ i i « i i ^ i i m , 4 5 Q 9 i ^ 9 5 J i j , u 

nj9i5fi^fjnd94viis94fil\J9iui^9'u34l 'Hfy ,fifi9finia.... 

f i i i i i ^ w 3 \ j « ^ m w 9 g m \ i w i v i i m s o 4 f i 4 S 9 ^ w n i s ^ T ] n i u u . „ 

B. Story Two - il9<imiar3i<}Tan 

i f 9 4 u m w i f 0 4 ^ ^ i n t ) i n i j n i i ^ i s ; i J i J i s m t ) i j l ' H i J i J 9 4 l a n i i i 
i t » y 

y 

y y 

a n a i ^ g 4 V ) ? s ; 9 4 f l i i i l M ^ ^ H i i i H m d i y i j ^ g 4 i l 5 s i i i i 1 f l e j g j j f u • n i l ' H i n ^ m i ' u g i i ' u o u u i m g u 



r 

mini^lunymiiitpiiuasnQiiJ^ 

y f y | 

witil'imn'Ufi'H'u-a foni^Siflfj^mmiganiniinni^ 
y y t j ^ 

i 
fli4wini9^iiiflsii0^mw^8fft)i5a^TisYiiJiTfi^ 

i t V 
o*Q i/ }Aa A d o / ^ d q I d %f 

y f 

mztiszflinvmmzQwxi'Ufiii'ym nistiiliimwalwiluuwn 
i 

i5injQifin?viejnei9̂im£3T4̂l'ij1̂rvîs;9̂n?>fiofifiifi... 
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